





Sirah Dhariyat 


Central Theme and Relationship with the Previous one 

This surah is the counterpart of Sirah Qaf the previous surah. Readers 
have read in the tafsir of Strah Qaf that people who were regarding as 
improbable the claim of the Qur’an that man will be recreated after his 
death were answered. In this surah, a step ahead is taken and the 
Qur’anic warnings of punishment as well as reward and punishment are 
also validated. The central theme of the surah is explained in its 
introductory verses as: (1-°) EIA gäll Ol ŠL BTE va (indeed what 
you are being threatened with is true and reward and punishment shall 
necessarily take place, (5-6)). The surah is addressed to the rejecters of 
the Quraysh, and the arguments are based on the reasoning found in the 
world within man and that around him. At the end, the Prophet (sws) is 
assured the way he was in the previous sirah. 


Analysis of the Discourse 

Verses (1-14): By referring to the diverse manifestations of the winds 
and striped winter clouds, ignorant people who make fun of the Day of 
reward and punishment by mockingly questioning about its time of 
arrival are severely reprimanded for their behaviour. They are warned 
that the doom that shall descend upon them if they deny the Prophet 
(sws) as well as the Day of Reckoning about which they are being 
warned of both are certain to come. Only those who have lost their 
senses are daring to doubt their certainty. Those who are seeking to 
hasten that day shall be told that this was what they had sought to hasten. 

Verses (15-19): In contrast to the disbelievers, a mention is made of the 
reward the righteous shall receive, who instead of being inebriated with 
indifference had spent their lives while remaining fearful of the Day, 
who slept but little at night and in the early hours of dawn sought their 
Lord’s forgiveness and in whose wealth the deprived had a share. 

Verses (20-23): The signs in the heavens and the earth, as well as in the 
human soul, which testify to the Day of Judgement are alluded to and 
then it is stated on oath that just as it is very easy for a person to utter a 
word, creating mankind a second time is as easy for the Almighty. 

Verses (24-37): Evidence from history, which further substantiates the 
imminence of the Day of Judgement, is presented by referring to the 
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Surah Dhariyat 2 
anecdotes of Abraham (sws) and Lot (sws). The same angels who had 
brought glad tidings for Abraham (sws) that he would be blessed with a 
son had unleashed a raging punishment on the people of Lot (sws). God 
destroyed those who had denied the Prophet Lot (sws), and had saved 
those who had professed faith in him. These events bear witness 
historically that the Creator of this Universe takes account of what nations 
do: the people of Lot (sws) were punished in retribution of their own 
misdeeds. There is a lesson for those who are fearful of the Almighty in 
this episode, for the remains of their cities have been preserved by Him. 

Verses (38-46): A brief mention is made of the incidents of the Pharaoh 
and the people of ‘Ad and the Thamiid, and the folks of Noah who 
showed indifference to the law of retribution of nations and did not pay 
heed to the warnings of their respective messengers. They were totally 
destroyed by the Almighty Who did not have to do much for this; He just 
ordered the winds and the clouds to unleash their terror on them. 

Verses (47-60): In this concluding section, the whole theme of the sūrah 
has been summed up: It is not difficult for the Almighty, Who is the 
Creator of the heavens and the earth and Who has created everything in 
pairs to create this world a second time: If the Day of Reckoning is 
certain to come, then people should run towards the Almighty and seek 
only His nearness. At the end, the Prophet (sws) is assured that all the 
other prophets before him received no different a treatment at the hands 
of their people. He is advised to leave these rebellious people to 
themselves and to remind only those who will benefit from these 
reminders. He is further consoled by the Almighty that men and jinn 
have been created by Him only to worship Him. He has not imposed any 
responsibility on them to feed others nor does He Himself seek 
sustenance from them. Indeed, He Himself is the Provider of all, Lord of 
Might and Power. He alone is enough to sustain and provide all those 
who, irrespective of the circumstances, set out to befittingly worship 
Him. He shall help them in their endeavours as well and no one would be 
able to harm them. As far as the wrongdoers are concerned, they shall 
get in this world what has been ordained for them. In spite of all their 
outcries to the Almighty to hasten the Day of Judgement, they shall be 
given the respite needed so that the truth is communicated to them in its 
ultimate form after which they can have no excuse to deny. Finally, 
when this period is over, as deemed by the Almighty, they shall 
encounter the Day about which they are being warned. 

















Stirah Dhariyat 
Text and Translation 


Section I: Verses (1-14) 


eal ty atl eng 
KSI (t) PEE ADEI ode (S) | 5, Spectr (0) 553 Bally 
5 a eS £55) (Y) Witek ae als oe : pro ais 
TH É BS Gill o óli JS ce Gul ga BE BEE y a 


ES o2 


i en l5 AY) giii él É: a Ps fs OC) cll ¢ Ei kÍ Te OX 
(Nt) ÓA a 2 oS gal 


In the name of God, the Most-Gracious, the Ever-Merciful. 

Fierce winds that scatter dust, then lift a burden, then glide slowly, then 
apportion matters testify that the punishment you are being threatened 
with is true and indeed reward and punishment shall certainly take place. 
The striped winter clouds bear witness. Indeed you are in a state of 
difference of opinion. Only those who have lost their senses evade it. 
Accursed be those who wildly guess, who dwell in indifference, totally 
unaware. They ask: “When will the Day of Judgement come?’ The day 
when they shall be baked in fire. Taste of your mischief. This is what 
you had sought to hasten. (1-14) 


Explanation 
'(t) yal IRAE (os bbe (8) 15 i, SLL (\) 558 ogil; 


The 3 in 555 ob shally signifies an oath. I have been explaining at a 
number of places in this tafsir that the oaths which are sworn by such 
objects are not meant to sanctify these objects; the purpose is to bear 
witness to the truth of a claim which is mentioned later or is evident from 
the context. Thus this oath is too is meant to bear witness. It would be 
very meaningful in my opinion if 4 is translated as “bears witness”. 

The word 26 IŚ refers to winds which scatter dust. This word is used as 
an attribute of the winds and so common has it become for the noun it 
qualifies that it is used in its very place as its substitute. The addition of 1355 
after SG JE adds emphasis and stress in the meaning conveyed just as in 


the case of L< o 27 the verb has been emphasized. It becomes difficult at 





1. Fierce winds that scatter dust, then lift a burden, then glide slowly, then 
apportion matters. 

















Surah Dhariyat 4 
times to translate such an emphasis. Here if the word “fierce” is added to 
winds, then in my opinion the intended meaning would be conveyed. 

je 9 UL: when adjectives are conjugated by the particle then 
this signifies two things: firstly, there is a sequence between them and 
secondly, these adjectives qualify the same noun. As per this linguistic 
rule of Arabic, the three adjectives which are mentioned here are 
necessarily of the winds. The opinion of those who have regarded them 
to be adjectives of separate nouns is against this rule as well as the 
parallels of the Qur’an in this regard. 

In Sirah ‘Adiyat the words are: 


ay GES LE 4 O36 Ele obs EG Ob AE ELS oboki 
(0-) :94) GE 
Panting, galloping horses bear witness which then produce fire by 


thumping their hooves, then plunder at dawn, then scatter dust, then 
barge into a throng. (99:1-5) 


Obviously, all these attributes are not of separate entities; all of them 
relate to horses, and deliberation would show that there is a sequence as 
well in their mention. 

There are many examples of this style in classical Arabic literature. I 
will just cite one example here. A famous couplet of Ibn Ziyabah reads: 


Sbd SL; abl 


(An expression of grief from Ziyabah on Harith who attacked, 
plundered and went away.) 


The word 3 j means “burden and load”. In general, it includes all 
burden and load which are borne by winds for example dust and pebbles; 
however, it conventionally connotes clouds. Thus for example, it is said: 


NLL Yas Ca ETS) Se antsy G5 SB EU LY call hy 


(oV:Y) I as Apse cé 





2. Al-Tabrayzī, Dīwān al-hamāsah, vol. 1, 39. 

















Surah Dhariyat 5 
He it is Who sends forth the winds as glad tiding before His merciful 
rain until when they have gathered up a heavy cloud, We drive them 
on to some dead land and let the rain fall upon it. (7:57) 

The attribute \723 ob eae also qualifies winds. The view of people 
who regard them to refer to ships is incorrect in the light of the principle 
I have referred to above. The word \73 means “slow and soft”. This is a 
common norm that first fast and dust-laden winds blow; then they gather 
clouds from various places and stack them in layers on the place where 
they have been divinely directed to drench; then these winds become 
slow and soft and they cause rain to come down. 

Consider next the expression: Wi CKLLSG. The words al a5 
would mean that whatever had been decided for something or what ne 
been ordained for it was received by it. The verse means that after 
bringing forth clouds on their backs, these winds divide matters, which 
means that they rain down whatever water they had been directed to ona 
particular area. Some places are completely drenched and some places 
are left half thirsty and some places are left totally dry and if the 
Almighty directs them, they completely flood a place which as a result is 
utterly routed. These multifarious effects caused by winds at various 
places are amazing. They deal with one nation in one manner and with 
another in another manner. For one nation, these merciful clouds descend 
as glad tidings; for another, these clouds stir up the torment of storms. 
Details are forthcoming. 


CO) GIS Gel 5s @) Salad ói 15 

These verses form the mugsam ‘alayh (complement of oath) of the 
above oaths: these multifarious effects of winds which people persistently 
observe bear witness that what they have been threatened with is 
absolutely true and that reward and punishment will definitely take place. 

In the opinion | of my mentor, Imam Hamid al-Din al-Farahi, the word 
O94&s3 is from 46; and covers all things promised by the prophets.’ They 
include the Hereafter, reward and punishment, mercy and ruthlessness. 
To him the next verse: EI gäll ói is a mention of the specific after the 
general. However, I am inclined to believe that the word ó EON is from 
4c, and here it refers to that specific punishment which necessarily 
afflicts his addressees who deny their messenger. In other words, my 





3. Testify that the punishment you are being threatened with is true and 
indeed reward and punishment shall certainly take place. 
4. Al-Farāhī, Majmi ‘ah tafasir, 97-98. 

















Surah Dhariyat 6 
opinion is that the oaths sworn by the multifarious effects produced by 
the winds is for two reasons: firstly, the punishment with which the 
Quraysh are being threatened with in case of their rejection of the truth 
and which they were only regarding as a bluff, is not a bluff; it is a threat 
that is certain to materialize; secondly, reward and punishment is bound 
to come which they are regarding as improbable. 

I find several arguments going in favour of my view; details are not 
required; however, I will allude to three things here. 

Firstly, the occasion of both these components of the muqsam ‘alayh is 
ascertained as two separate entities in a very natural way. 

Secondly, the messengers of God warned their people of two 
punishments: firstly, the punishment that they will face in this world if 
they persist in their denial; secondly, the punishment that they will 
necessarily face in the Hereafter if they die on disbelief. Both these types 
of punishments are mentioned in the Hereafter and I have been explaining 
this throughout. This requires that both these punishment be mentioned 
such that oaths bear evidence to them. Details are forthcoming. 

Thirdly, in the forthcoming verses, the Qur’an has referred to certain 
nations who had denied their respective messengers and these events are 
mentioned as a substantiation of the threat alluded to in these verses. At 
theses instances, readers can see that the Qur’an has specially 
highlighted the multifarious effects produced by the winds. 

Here an important point worthy of consideration is that the threatened 
punishment of this world is mentioned in verbs while the reward and 
punishment of the Hereafter is mentioned in nouns. The reason for this is 
that the punishment which was meted in this world to various nations 
were specific events and conditional to certain factors. However, reward 
and punishment of the Hereafter is an essential consequence of the 
purpose for which this world has been created. For this reason, the first 
of these is mentioned as a verb and the second as a noun. 


(VY) HAN ols Kl 

The word s\24)| can refer both to the sky and to the clouds. It is used in 
both these meanings in the Qur’an. However, if it is interpreted to mean 
the sky, then it has to be understood together with the attribute of ols 
ú| appended to it. For this reason, it is this attribute which needs 
research. My mentor, Imam Hamid al-Din al-Farahi has researched out 
the meaning of this attribute in his tafsir of Strah Dhariyat in the light of 
the parallels of classical Arabic literature. I will try to summarize it in his 





5. The striped winter clouds bear witness. 














Surah Dhariyat 
own words in the following paragraphs: 


The word os means “to fasten and to tie a knot’. Here it is used for 
the strength and firmness which is incorporated in the structure of a 
thing. The word 4S has sprung from this word. Its plural is ¿ú> 
which refers to the stripes and lines which are made evident in some 
thick or other cloth made of strong stuff. In the opinion of al-Farra, the 
word ú> refers to the stripes and ripples which are created in sand or 
stationed water when wind blows over them. From here, this word 
came to be used for clouds as well because clouds also appear in the 
sky in the form of stacked waves and piled up layers of cotton flakes. 
Imru’ al-Qays while praising towering castles on which clouds are 
overspread says: 


5 pol Dold ol a AUK 


Shey yo lal Ge b 
(Hovering over these castles are red-striped clouds as if they are striped 
sheets of cloth.)° 


This is a description of the winter clouds and a very true depiction of 
their colour and being stacked in layers ... 


People who have interpreted the expression to mean i| oli (the sky 
decked with stars) whether from the aspect of its strength and stability 
or because stars are knitted in it have erred in this view ... this word is 
used for stripes, lines, wrinkles and waves.’ 


In the light of this research by Imam Farahi, this oath is sworn by the 
red-striped winter clouds which appear with the cold northern winds and 
which had great role in the destruction of previous nations who had 
incurred the wrath of God (details are forthcoming). In other words, after 
winds, this oath by the clouds is in fact a completion of the previous 
oath. The reason for this is that wind and clouds are inseparable. The 
addition of this oath is meant to specially point to the destructive nature 
of the winds. 





6. ‘Abd al-Qadir ibn ‘Umar al-Baghdadi, Khazdanah al-adab fi lubb-i lubab 
lisan al-‘arab, 1* ed., vol. 11 (Beirut: Dar sadir, n.d.), 186. 
7. Al-Faraht, Majmii‘ah tafasir, 98-99. 




















Stirah Dhariyat 


ae ed oe z 
“ny ae 38 i 

It is evident from concomitant indication that this verse is not the 
muqsam ‘alayh (complement of oath). It is a rebuke on the attitude 
adopted by the adversaries of the Prophet (sws). The mugsam ‘alayh has 
already been stated earlier. And since the second oath is only a 
completion of the first one, there is no need to repeat the mugsam ‘alayh 
after it. In place of it, the rejecters of the Quraysh are ticked off. They are 
told that they are inflicted with an open difference of opinion and 
contradiction; otherwise in the presence of these testimonies neither is 
there any possibility of denying the warnings of the punishment nor is 
there any reason to doubt the promised reward and punishment. 

There are many examples found in the Qur’an in which because of 
concomitant indication there occurs in place of the muqsam ‘alayh a 
sentence of reprimand and reproach. A very obvious example of this has 
already been witnessed in Sūrah Qaf, the previous sirah: 


EÉ Áa óI Sas is Gat thle ol ine bad obi G 

(s-\ 20°) uré 
This is Sūrah Qaf. By the glorious Qur’an! [This is the word of God]. 
In fact, they were confounded by the fact that a warner from amongst 


themselves had come to them. So these disbelievers had said: “This 
is a very strange thing.” (50:1-2) 


One can see that the muqsam ‘alayh is not present here; in its place the 
adversaries are rebuked for their blatant dishonesty. This very style is 
adopted in Sūah Burūj thus: 


(E AV) 233M ELSI SS ogg bag a aél eii & yall ol ods 
By the heavens consisting of forts and the promised day and one who 
sees and that what is seen. Doomed are the companions of the ditch 
of fuelled-fire. (87:1-4) 


The expression Cale J% refers to their contradiction with relation to 
the Hereafter and reward and punishment. I have written at many places 
in this tafsir that not all the disbelievers openly denied the Hereafter. 
Together with the deniers, there existed a group of hesitants who did not 
openly reject it; they only regarded it to be improbable. Similarly, there 





8. Indeed you are in a state of difference of opinion. 

















Surah Dhariyat 9 
existed a large group among them who did not regard the Hereafter to be 
improbable; they reckoned that their matter will be resolved in the 
Hereafter through the help of their deities and intercessors who will save 
them through their intercession. This group on the one hand 
acknowledged all the attributes of God which were His obvious and 
essential attributes and which necessitated reward and punishment; on 
the other hand, they either had doubts about the obvious consequences of 
these attributes or denied them. It is to this contradiction and confusion 
of theirs which this verse refers to. The purpose is to tell them that what 
the Qur’an is informing them of is an obvious reality of this universe 
only if they allow their minds to think correctly and not unnaturally 
hinder this thought progess. Readers are advised to look up what I have 
written under (°) > soe á al 3 we) of the previous sirah. In my opinion, both 
instances depict the same ‘reality. 


(4) Dal 32 Ae BEE 

This is an independent sentence and not an attribute of Cal J% J$. The 
implication is that if these people think after cleansing themselves of this 
contradiction, then the matter of reward and punishment is an obvious 
reality; however people whose intellect has lost its way are led to reject 
it. The word et) means “to lose way” and the word Al : cy refers to a 
person who has lost his senses. This is actually an allusion to the 
established practice of God stated in (0 :1\) pe pt aul bgi l5 EL (so 
when they went astray, God led their very hearts astray, (61:5)) and in 
other similar verses. In other words, when people did not properly use 
their sense the Almighty according to His law made them lose their 
senses. As a result, they are not even being able to see what is being 
borne witness to by every nook and corner of this universe. 


10 


OM ÉA BE Sod GIN (1) Spell Jos 

This sentence is also meant to scold and rebuke them: these people 
indulge in conjecture a lot and have stopped using their intellect. For this 
reason, they are not being able to understand the arguments drawn from 
the world within man and from the one outside him which the Qur’an is 
directing their attention to. Being deprived of sagacity, they are now 
relying entirely on conjecture and speculation. It is on the basis of this 





9. Only those who have lost their senses evade it. 
10. Accursed be those who wildly guess, who dwell in indifference, totally 
unaware. 
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very conjecture and speculation that they are prepared to reject the 
obvious truth which is against their desires even though conjecture can in 
no way take the place of truth. In fact, one day it will become evident to 
them that the very support they took from speculation to deny the truth 
was the real reason for their doom. 

The word (2,+ means “to make an estimate”. The expression (2+ 
e NI s Jl means “palm trees or the fruits of grape wines were 
estimated”. The expression ¢..\ 3 (2,5 would mean that without 
reflecting on something, a mere speculation about it was circulated. 

The more important and far-reaching a matter is in the life of a person, 
the more has the Almighty made arrangements for its understanding and 
comprehension. He has left only those mattes to estimates and 
conjectures which have no specific importance as far as the 
consequences are concerned. Matters which are important and which 
have far-reaching consequences and on which depends the well-being 
and salvation of a person have not been left to estimation and 
speculation. He has made them conclusively evident from all aspects so 
that man is not left with any excuse to deny them. Speculating in such 
matters is as if a person in a dark night puts off the light the Almighty 
has provided him and while closing his eyes tries to find his way through 
mere guesswork. 

The most important matter for a person is his fate. For this reason, the 
Almighty has not left it ambiguous from any aspect. He has guided him 
from various directions towards the right path so that no possibility of any 
error remains. He has implanted signs in every part of the heavens and the 
earth which guide a person to the right path. He has blessed him with eyes 
which can see these signs if he only cares to use them. He has given him 
intellect which understands or can understand these signs if he only tries 
to properly benefit from it. Besides this, the Almighty has innately 
blessed man with all those inclinations and motivations which are 
essential to keep a person continuously vigilant in making him adhere to 
the right path and combat dangers and difficulties. The most ultimate 
arrangement made by Him in this regard is that through His prophets and 
messengers and through the Books revealed to them, He has fully made 
clear the right path as well as the provisions needed to tread this path. 

If even after these diverse arrangements made he does not benefit from 
them and instead uses his conjecture and whims to find some other path 
to tread, then this clearly means that he dislikes light and wants to 
wander in the darkness. y 

The words 6a 326 3 aS Geil state an attribute of those who use 
their whims and conjecture. It throws light on the reason why they 
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abandoned the light of God and made their whims and fancies as their 
guide. The verse says that the reason is that they are surrounded by the 
darkness of the whims and desires of their fancies and have been 
inflicted with such negligence that they are unable to come out of this 
state. The word ¿%4 refers to the darkness of one’s base desires and 
greed for this world. The word },a\ is another enunciative after the first 
which shows the continuity of their negligence. They have been gripped 
to such an extent by these things that they do not want to come out of 
them. If someone tries to wake them up from this slumber and tries to 
inform them of the reality this weighs down heavily upon them and in 
order to keep themselves assured, they try to rely on the most baseless of 
supports they can lay hands on. 


"06 pill 65 SET oes 

In order to shut the mouths of those are informing them of reward and 
punishment, they would inquire from them about its whereabouts. They 
would ask them when it would appear. The question encompasses 
rejection, making fun and showing haste — all three things on their part. In 
other words, what they would imply is that if such a day is to come, then 
why is it not coming and that their ears are tired of listening to its threats; 
it has neither come in all this time nor is there any chance of its coming in 
the future; it is a mere bluff from which they are trying to over-awe them; 
if there is any truth in it, then they should bring it; without actually 
observing it, they will not be over-awed by such baseless threats. 

The Qur’an has cited this question of theirs to show that such people 
try to evade the reality by taking refuge in such lame excuses. This is in 
spite of the fact that they fully know that if the advent of the Day of 
Judgement is substantiated by the arguments found in the world within 
man and the one outside him and if its advent is an essential requirement 
of the attributes of the Creator of this world, then they cannot deny it by 
saying that those who are warning them of it are unable show it to them 
or are unable to tell them about the time of its arrival. 

Such an argument is tantamount to denying a reality through 
conjecture and guesswork. For this reason, the Qur’an has used the word 
5 o\55 for such people. 


PON) Sse EN SE om 2S 





11. They ask: “When will the Day of Judgement come?” 
12. The day when they shall be baked in fire. 
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The question cited above was not genuine, as has been indicated and 
was actually meant to refute and make fun of what they were being 
threatened with. For this reason, the Qur’an has answered it keeping in 
view their mentality. It should be evident that those who ask such 
questions were not unaware of the fact that only God knew the time of its 
advent and that no one else had this information and ignorance of 
something cannot change the actual reality. For this reason, instead of 
answering their question, the Qur’an has actually portrayed before them 
what will happen when the Day will actually arrive: the Day of reward 
and punishment will take place when they will be cooked in Fire. The 
implication is that if they want to make fun of it, they are free to do it but 
they should remember what will befall them when it comes. 

I have already presented my research on the word 3 at an appropriate 
place in this tafstr. This word also means to burn and heat something and 
also to test and try someone by making him pass through a trial. Here the 
word ó gis refers to both these meanings. First to the meaning of heating 
and burning something, and second to the meaning that the fire in which 
they will be burnt will be the fire of their desires and worldly adornments 
they had remained engrossed in the previous world and because of 
whose love they became indifferent to the Day of Judgement. 
Explanation is forthcoming. 


P(t) ósi a ES «sill Vís ii 1,85 


In my opinion, the word 43 relates to its object ie. the things of the 
world which became a trial for them and whose love induced them to 
evade the Hereafter have now come before them in their real form; so they 
should now taste them. This is precisely what they were showing haste for. 


Testimonies of Reward and Punishment found in the Effects caused by 
Clouds and Winds 


Here readers may stop and further reflect on the oaths cited above and 
their relationship with their mugsam ‘alayh so that it becomes fully 
evident that these oaths actually substantiate and verify their muqsam 
‘alayh. 

Two things are sworn by at the beginning of the sūrah and after this 
two claims are stated. Oaths are sworn by the multifarious effects 
produced by winds and by the striped clouds. The first claim stated is 





13. Taste of your mischief. This is what you had sought to hasten. 
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that the punishment with which they are being threatened with must not 
be regarded as baseless; it is bound to come. The second claim is that the 
reward and punishment they are being informed of must not be regarded 
improbable by them; it too is certain to take place. 

Now, readers may reflect on the nature of this relationship between the 
claim and its substantiation. The first claim is that Goal ones Ki 
(indeed, the punishment with which you are being threatened with is 
absolutely true). While explaining this verse, I have already tried to 
elucidate the fact that this refers to that punishment with which every 
messenger warned his people of: if they did not change their attitude of 
denial, they shall necessarily be seized by divine punishment. 

In this claim, the testimony of reward and punishment found in the 
effects of the winds and clouds is that however much a nation is 
resourceful and however much it is powerful and mighty, it should not 
consider itself beyond God’s grasp. God does not need to do much to 
ravage a nation He wants to destroy; He can do so whenever He wants to 
merely through His clouds and winds. Just as these elements are needed 
for man’s existence and sustenance, they are powerful enough to even 
destroy him. Further ahead in the surah, in order to substantiate this 
claim in the light of history, the examples of the people of Noah (sws), 
the ‘Ad, the Thamiid, the nation of Lot (sws) and the people of the 
Pharaoh are put forth in which it is shown that these nations and peoples 
had great vanity in their power and might. As a result of this vanity, they 
made fun of the warnings of their respective messengers and demanded 
from them to bring about the punishment they were threatening them 
with and that they were ready to face it. At last, His punishment seized 
them and for this God did not need to make any elaborate arrangement. 
The very wind which is essential for life became a ravaging storm for 
them and the very clouds which made them dance with joy claiming | 
CE) BS ee (clouds which will drench us, (46:24-25)) became 
the scourge of God for them. Here readers may content themselves with 
these brief allusions; details of the destruction of these nations are 
forthcoming in the sūrah. The Qur’an has shown there that these mighty 
nations of the world were inflicted with the same conceit as the Quraysh 
were in their times. At last, the winds and clouds of God totally routed 
them in the blink of an eye and they could not stand for a moment 
against their onslaught. These armies of God are present even today to 
seize the Quraysh and await His command. History bears witness on the 
feats of these winds and clouds. 

Similarly, these clouds and winds bear witness from many aspects to 
the second claim viz. the happening of reward and punishment. 
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The majesties of God’s power, wisdom, mercy and providence which 
manifest as a result of the interaction between clouds and winds have 
been used by the Qur’an at various places to adduce many basic facts. 
There is not just a single sign in them; they carry multifarious signs on 
the condition that a person reflects on them. In this regard, the following 
verse is a very comprehensive one: 


g GF BI AG Eg JH GIG 255 SHEA GE 3 óy 
er É! 4 eae Ale co Pesca oe rant jal lay oath a a A 


KÄI Gs Ai SEN CUM eras BE E oe ed 5 ley 
Orson Slats pi ON 5 
Indeed, in the creation of the heavens and the earth and in the 
alternation of night and day and in these ships that sail in the ocean 
with cargoes beneficial to man and in the water which God sends 
down from the sky with which He enlivens the earth after its death, 
dispersing over it all kinds of living beings and in the manifestations 
caused by the winds, and in the obedient clouds that are between sky 
and earth — surely in these there are signs for men of intellect. (2:164) 


In this verse, the effects caused by the winds and the clouds are 
specially mentioned, and at the end it is said that in them there are many 
signs for people who reflect. These signs relate to monotheism, 
prophethood and the hereafter and have already been referred to at 
relevant places of this tafsir. Here, I will just briefly allude to those signs 
which relate to the muqsam ‘alayh ie. reward and punishment. 

A very big doubt raised by the rejecters against reward and punishment 
is that it is highly improbable that a person be raised to life again once he 
dies and his body decays. This doubt has been discussed in detail in the 
previous sūrah. To refute this doubt among the various arguments 
presented by the Qur’an, a prominent one which is presented repeatedly 
by it in various styles relates to the effects of the winds and the clouds. 
People who regard the Hereafter to be improbable are called to reflect on 
a phenomena they witness every now and then: they often see a land 
which is totally desolate and dry and there is no form of life in any part of 
it; suddenly, a wind starts to blow from some direction which then steers 
some clouds to that place; it then has them stacked upon each other on the 
horizon of that land; then rain starts to descend from the clouds and very 
soon the whole area is drenched with water; and then not many days pass 
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when that very land which was once dry and desolate teems with life and 
becomes lush and luxuriant. If they see these majesties of God’s power 
every now and then, how can raising them back to life after their death be 
a difficult proposition for Him if He intends to do so. 

Similarly, the Almighty has also argued from the effects of these winds 
and clouds which are responsible for sustaining a whole system of 
providence. This elaborate arrangement necessitates reward and 
punishment. How this can be adduced is as follows: the heavens and the 
earth are closed; neither do the heavens send down rain nor does the earth 
produce plant life; this only happens when God causes conducive winds 
to blow from some direction; these winds then bring forth moisture-laden 
clouds and soak the land; as a result, the earth starts to eject its treasures; 
the orchards become lush; the crops start to bloom; fields swell with 
vegetation that not only is beneficial for man but also for his animals. So 
man should reflect that will the God Who has made such elaborate 
arrangements for him that He has put the heavens and the earth and the 
winds and the clouds to his service leave him to merely indulge in these 
luxuries? Will He not bring forth a day in which He judges whether man 
realized his obligation towards these favours and lived in gratitude to 
God? Will He not see who among His creatures used the very favours He 
had bestowed on them to rebel against Him? It is the right of every favour 
that a person show gratitude on it and the awareness of accountability for 
every favour has been ingrained in man by the Almighty. Only those 
people are devoid of this awareness who pervert their nature. 

Similarly, the Almighty has also employed the effects of the winds and 
the clouds to substantiate His law of retribution: He instantaneously 
makes these winds and clouds a mercy for one nation and a torment for 
another. It was through the agency of these winds and clouds that He 
rescued Moses (sws) and his nation and it is through them that He 
destroyed the Pharaoh and his army. It is evident from this that the 
Creator of this universe rewards and punishes people: He will not deal in 
the same manner with the righteous and the wrong-doers; He will deal 
with each of them in accordance with the requisites of His justice and 
mercy. Readers are advised to look up the tafsir of verse four: CUAL 
Va of this sūrah given above. This attribute of the winds is thus a 
manifestation of their Creator’s attribute of justice. This bears witness to 
the fact that a day will necessarily come when God will distribute affairs: 
those worthy of salvation and mercy will be blessed with His 
graciousness and forgiveness and those worthy of punishment and 
torment will be cast into Hell. 

















Stirah Dhariyat 
Section II: Verses (15-19) 


Earlier those people are mentioned who lead a life of indifference and 
have no concern for the promised reward and punishment. If someone 
tried to wake them from their slumber of indifference, they tried to 
silence him by asking about the whereabouts of the Day of Judgement 
and asking him to bring it. Now in the next section the fate of those 
people is being mentioned who regarded this Day to be a reality and kept 
fearing it and prepared themselves for it. 

Readers may now proceed to read these verses. 


Text and Translation 

gst DS JS LE 645] 245 GALT Gis 00) ont 5 CUE 3 Gee óy 

33 (VA) ós oh NL; OV) ane G sa 5 Ws A OY 
(8) gill; BENS ala 


Indeed, the righteous shall dwell admist gardens and springs, receiving 
what has been blessed to them by their Lord. Indeed, they had been 
among the virtuous before. They slept but little at night and in the early 
hours of dawn sought forgiveness, and in whose wealth the deprived and 
those who ask had a share. (15-19) 


Explanation 


KOPETE oke 3 peal ól 

The word ég (pious) is a comprehensive attribute used by the Qur’ān 
for all those who lead their lives within the bounds and limits set by God. 
Here too, they are primarily referred to; however, since in the earlier 
verses, those people are mentioned who are indifferent to the Hereafter 
and to reward and punishment, here in contrast those people are 
especially alluded to who are heedful to reward and punishment. Thus it 
specially refers to those people who always regarded themselves to be 
accountable for every undertaking of theirs and knew that they will be 
punished for all excesses. In reality, this fear for reward and punishment 
is the real spirit of taqgwad (piety). A taqwa devoid of this spirit is mere 
ostentation and pretension which carries no weight before God. About 
the true pious it is said in this verse that they will be admist orchards and 





14. Indeed, the righteous shall dwell admist gardens and springs. 
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springs. Earlier the fate of the indifferent was mentioned that they will be 
cooked in the fire worked up by the very adornments of this world which 
had lured them away from the Hereafter, and they will be told to taste 
these adornments. On the other hand, since these people never gave any 
importance to these adornments, the Almighty will admit them to 
gardens and springs. Both ols (gardens) and 9» ye (springs) are 
inseparable, and these two words in fact are meant to comprehensively 
cover all the favours of the Hereafter. The word à alludes to the fact they 
will be surrounded by the favours of the Hereafter and they will find 
these favours being showered on them wherever they turn to. 


SVN) éget DUS FS ISE 5l 5 AUT Bis 

This is a portrayal of how these people will freely benefit from these 
favours. The word Gast is an accusative of state (\-) and thus depicts the 
situation: at every instant, they will be receiving from their Lord what He 
will be blessing them with. The past tense used in me) all ls shows that 
as far as blessing them is concerned, its decision and promise has already 
been made by the Almighty earlier on. They will not require a new 
decision for this; it will precisely be the time to benefit from these 
blessings. Whatever they desire and whenever they desire in whatever 
amount, they will be able to get from unlimited treasures of their Lord. 
Thereshall be no restriction on them. They observed the restrictions which 
their Lord imposed on them in the previous world. In reward for this, the 
Almighty will allow them to freely benefit from His favours: they can use 
them in whatever way they like; no restriction now remains on them. 

The words Gu GUS js Ise ae $| refer to the reason for granting them 
these great favours: these ae remained among the Gi. (muhsinin) 
in the previous world. I have translated in Urdu this word as khib kar 
because it refers to people who try to follow the directives of their Lord 
in the most befitting way. This quality is found only in those people in 
whom the belief in the Hereafter has fully taken root. Such people do 
deeds as if they are witnessing God because they have the conviction that 
if they are not being able to observe God, then at least God is observing 
them. 

By using the word (i. (muhsinin) for the muttagin (the pious), light 
is shed on their inner-self: since these people fully believe in the reward 
and punishment hence their piety is not merely a display of piety; it has 





15. Receiving what has been blessed to them by their Lord. Indeed, they had 
been among the virtuous before. 
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the spirit of ihsan (following everything in the most befitting way) in it. 
It has been indicated above that only this piety will be of any value 
before God and it is engendered from a deep grounding in the belief of 
reward and punishment. 


OV) óg Le JAN gy Fo Wa 

This refers to the sign of their piety and ihsan: they sleep very little in 
the night. In other words, they do not spend the night sleeping in 
negligence and in indifference; they spend it while preparing for the Day 
of Accountability: a better part of their night is spent in prostrating and 
standing before their Lord and in reflection and deliberation. 

This verse mentions a necessary effect of being concerned about the 
Hereafter. People do not go into a deep slumber; they always think that 
perhaps they are spending their last night in this world; for this reason 
their sleep is not a deep slumber. They keep getting up in the night to 
remember their Lord and seek His forgiveness. At another place, such 
people are referred to in the following words: ele of we > BES 
ONY) G5 8kS tiss Úa lacks YS - may Os£44 (their backs stay away 
from their beds; they pray to their Lord in fear and hope and spend in the 
way of God the sustenance We have given them, (32:16)). 

This sentence can be parsed in various ways; however, the meaning 
will be the same in all cases. One option can be: 246558 Sus isk ee) 
(their sleeping at night would be a little). Another option can be |,36 
SE ye 2 WEG xg (little did they sleep at night). In short, as indicated 
A there are many ways of grammatically parsing this sentence; 
however, the meaning is almost the same. Some people have interpreted 
this verse differently; I am afraid that their view is against linguistic 
principles as well as against parallel verses of the Qur’an; hence I will 
not even bring it into discussion. 

The word ie means to sleep at night and it is evident from this that 
this is a special feature of the pious and the virtuous that they sleep very 
less in the night; they spend a better part of it in remembering God, 
asking for His forgiveness and reflecting on His signs. This is also 
evident from the parallel verses of the Qur’an. Thus, for example: 
(€=) YY) Sus yı fA 3 33 jax Gal (O ye enfolded in the shawl! Stand 
by night, but a little, Ta l- -2))., After this, the amount of time is also 
specified: (¢-¥ :v¥) 34333 SI} 355 4 ale <À > 3i Ss 4 Aue ail 41 daw} (half 
the night, or even less 0 oi a little more, (73:2-4)). 





16. They slept but little at night. 
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It is evident from these details that remaining awake in the night is a 
special sign of the pious who befittingly worship the Almighty. It can be 
concluded from this that those who want to attain this status must adopt 
this practice. For people like us who do not have the strength to adhere to 
this practice in its ultimate form are provided with certain concessions 
which will inshallah come into discussion in the tafsir of Sūrah Muzzamil. 


MA) 953885 ob ay 

The time just before day-break is that of dawn. Mentioned here is the 
objective of their awaking in the night and kneeling and prostrating 
before God: the last of their tasks would be that they ask for forgiveness 
in the early hours of dawn; they beseech God to forgive their sins when 
the Day of Judgement comes and as a result grant them a place in 
Paradise. It is evident from this that neither they expected that as reward 
for this practice they would be given a high status by God nor did they 
go after such a thing; their only desire would be that God forgoes their 
blemishes and mistakes. Thus their night worship would culminate in 
imploring the Almighty to pardon them. 

It is evident from this discussion that the purpose of worship and 
serving God in Islam is different from that of other religions. In other 
religions, its purpose is divine manifestation and witnessing God and His 
disclosures, amalgamation in His being and other similar things. These 
are the objectives of the religious practices undertaken by Hindi ascetics 
and Christian. However, in Islam, the only purpose of worshipping and 
serving God is to seek His forgiveness and pleasure. If something else 
assumes the place of their purpose, then it carries no weight. While being 
influenced by Hindu philosophers, one group of our Sufis has also 
regarded the objective of worshipping and serving God what has just 
been indicated above, and for this reason their whole endeavour of self- 
purification has assumed an entirely different form. Here going into the 
details of this issue is not possible. I have explained some of its aspects 
in my book Tazkiyah-e Nafs (Purification of the Self).'® 

It is evident both from the Qur’an and the Hadith that the most 
appropriate time for asking forgiveness from God is the last part of the 
night and the early hours of dawn. At that time, as is mentioned in a 
qudsi hadith, the mercy of God is waiting for the seekers of forgiveness. 
However, only the true and earnest seekers have the courage to benefit 
from this time. Not every slave of his desires has the determination to 





17. And in the early hours of dawn sought forgiveness. 
18. Amin Ahsan Islahi, Tazkiyah nafs, 4" ed. Lahore: Faran Foundation, 2005. 
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spend his night kneeling and prostrating before God and then in the early 
morning implore Him to forgive his sins. The servants of God who show 
this determination actually by this very attitude show that they are 
sincere. For this reason, the mercy of God necessarily turns towards 
them. It is the sincerity of a person which attracts God’s mercy. When 
this is present, then the treasures of God’s mercy abound for such a 
person. 


Pn) asses Jared ge aaia; 

In other words, just as these people (the muhsinin) befittingly follow 
God’s directives and recognize their obligation towards Him, similarly 
they are the ones who fully carry out their obligations towards their 
fellow human beings. They not only acknowledge their own right in their 
wealth, but also of the deprived and the needy, They discharge this right 
the way a right should be discharged. They are not in the misconception 
that they are the sole owners of their wealth: they are fully aware of the 
fact that if the Almighty has provided them beyond their essential needs, 
then they have actually been entrusted with wealth that is the right of 
others. As a result, it must be given to its recipients. If this is not done, 
then it would an outright breech and for every breech a person shall be 
held accountable before God. 

The word ¢; 52 (mahrim) refers to every person deprived of wealth; 
however, it specially refers to those persons who were affluent at some 
time and were later on deprived of their wealth by some calamity. For 
such people, the Qur’an has used the word  y«)\é (gharimin) and they 
have been included among those to whom charity can be given. Among 
the deprived, there are many who in spite of being needy feel very 
embarrassed to ask for their needs. In particular, people who have 
remained affluent hold their self-esteem very dear to them. Since this 
word is used in contrast with the word |’. (those who ask), the 
indication is clear that it refers to the deprived who do not even ask for 
their needs. To give due regard to the self-esteem of such people is a big 
virtue. At another place in the Qur’an, the affluent are directed to try to 
reach out to such people and help them. Such people cannot be expected 
to come to them for their needs. In Sirah Baqarah, such people are 
mentioned in the following words: 


oA iW SUS Sp bES I abl Jot g lye 





19. And in whose wealth the deprived and those who ask had a share. 
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ave sy GAY fia ó ieS milan 643,25 EEEE 
This charity is for the poor who are stranded in the cause of God and 
are not able to travel in the land to earn their livelihood. The ignorant 
take them for men of wealth on account of their modest behaviour. 


You can recognize them by their faces — they are not annoyingly 
insistent in begging. (2: 273) 


Section III (Verses 20-23) 


The succeeding verses once again take up the central theme of the 
surah: reward and punishment. Earlier arguments were only adduced 
from the effects produced by winds and clouds; here arguments are 
adduced from the world within man and that outside him which can be 
found in every nook and corner of this universe. The only condition is 
that people open their eyes to see them and show conviction in the 
consequences of what they see. 

Readers may now proceed to read these verses: 


Text and Translation 


35) slits 33 (C) Oy pend Sai énni 35 ) ys AU ST eh 33 

(6%) ó pila ail i je iá ese KÉJ 25,59 (00) Oy dE Ley 

And in the earth and yourselves also are signs for those who have 

conviction. Do you not see? And there is in the heavens your sustenance 

also and that too about which you are being threatened with. Thus, by the 

Lord of the heavens and the earth, this is certain to happen like the way 
you speak. (20-23). 


Explanation 


6+) a8 a SET 5 35 

This verse is connected to the earlier ones which mention the signs of 
reward and punishment. The signs of the winds and the clouds belong to 
the ones found between the heavens and the earth. Now, in these 
succeeding verses. attention is being directed to the signs found in the 
heavens and the earth and in man himself and starting with the nearest 
and then going on to the next nearest, first the signs of the earth are 
alluded to. After that, the signs found within man and then those found in 





20. And in the earth are signs for those who have conviction. 
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the heavens are referred to. Though the Qur’an has adduced the basic 
points of its message — monotheism, prophethood and the hereafter — 
from these signs and details can be seen in the previous surahs; however, 
here, keeping in view the central theme of the surah, only the signs 
related to the Hereafter and to reward and punishment are alluded to. For 
this reason, I will confine my discussion to the arguments which 
substantiate reward and punishment only and just as the Qur’an has 
confined itself in this regard to a hint, I too will confine myself to hints 
since details have already been given in the earlier sūrahs. 

First, take a look at the following verses of Sirah Naba’ in which the 
Qur’an has adduced arguments from the heavens and the earth and from 
various objects between them in support of the Hereafter and reward and 
punishment: 


BL Laas lass Egil Zeal S65 Jay lee SSN ad cl 
lags Wide ic 2285 Wty bles ta hag Ltd) J has 
wks; Os Sy EA EE 2G ola 5 Up Us EL 

(W=9 VA) Blas OF pail ey ó 6i 
Have We not made the earth a cradle and made the mountains pegs? 
And not created you in pairs? And not made your sleep a means of 
comfort? And not made the night a covering and the day a time to 
earn livelihood? And not built above you seven sturdy skies? And 
not placed in them a glowing lamp? And not sent down abundant 
water from dripping clouds so that We may bring forth grain and 
vegetation and gardens of luxurious growth? Indeed, the Day of 
Judgement has an appointed time. (78:6-17) 


A little deliberation will show that in these verses the Almighty 
through the multifarious signs of His mercy, power and providence 
found in the heavens and the earth and the ones found between them has 
substantiated the fact that this universe has not been created without a 
purpose; hence it is essential that a day come in which the Creator pass 
His judgement about the righteous and the wrongdoers. Every aspect of 
this argument has been explained in the previous sirahs. For this reason, 
I will briefly allude to some signs of the earth which substantiate reward 
and punishment: 

— Regarding the fact that the Hereafter is indeed possible, the Qur’an 
has referred to the signs of the earth by drawing attention to the fact that 
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people see around them a land which is totally barren and bare; there are 
absolutely no signs of life or plant-growth in any part of it when 
suddenly the Almighty sends forth the bursting clouds and just one spell 
of rain enlivens and luxuriates it. They should reflect that the God Who 
is continuously showing them this majesty of His power, will not He be 
able to raise the dead to life again if He intends to? 

— The various means and arrangements which the Almighty has made 
in this earth for the nourishment and sustenance of human beings are 
referred to and the question posed: Will the God Who has made such 
arrangements let them go scot-free and not bring a day wherein He calls 
to account people who used the very favours blessed by Him to rebel 
against Him, and not reward people who recognized their obligations 
towards these favours? Do they think that such a wise and noble God is a 
merry maker before Whom vice and virtue are the same and are they 
under the self-deception that these countless favours of God impose no 
responsibility on them? 

— The Qur’an has also directed attention to the signs and remnants of 
the destruction of previous nations, and has explained that they were 
destroyed because of their rebelliousness and arrogance against the 
Almighty. After they were wiped out, God preserved some signs of this 
demolition so that subsequent nations are afforded with an opportunity to 
seek the lesson: the God of this universe is not unconcerned about the 
good and evil which goes on in this world; He is watching all of it. So 
when the rebelliousness of a nation crosses the limits, it necessarily faces 
His law of retribution. This established practice of God about nations is a 
clear evidence on the fact that He will bring forth a day in which His 
justice will manifest itself totally. The mischievous will be punished for 
their mischief and the righteous will be rewarded for their righteousness. 

Pointed out above are some very prominent signs found in this earth 
which substantiate reward and punishment. Besides these, there are 
others as well to which the Qur’an has directed our attention and I have 
explained them in this tafsir. Recounting them here will serve to 
needlessly prolong this explanation. 

The word (3 pai implies that there is no dearth of signs found in the 
earth. They are found at every step. The only thing that a person needs is 
eyes which can really see, intellect which can reflect and a heart which 
becomes content on the consequences of reflection and deliberation. In 
other words, to accept a fact it is not merely enough that arguments are 
present in its favour; it is also essential that there exist in the addressee 
the intention to reflect on these arguments and accept their 
consequences. If a person is devoid of this intention he can find an 

















Stirah Dhariyat 24 
excuse to deny the most obvious of realities. In this world, facts were not 
denied merely because arguments did not exist in their favour or that 
people who could present them did not exist; in most cases, it was the 
desire of people who did not want to accept them which because a source 
for this rejection. No one has a remedy for this malady. 


ey Sy paid Wel iii G5 

This verse refers to the arguments found within man to substantiate the 
Day of Judgement. Just as the Qur’ān has presented the world around 
man to adduce all the basic constituents of its message, it has similarly 
used the world found within him to adduce them. I have been referring to 
these at appropriate places in this tafsīr. Here I shall briefly allude to 
some of them which relate to reward and punishment. 

— At various places, the Qur’an has directed our attention to the process 
of creation: Will the God Who creates a healthy human being and equips 
him with various abilities both internal and external after He makes a 
worthless fluid pass through various phases be unable to once again 
create man after he dies and decay and then take account of all his words 
and deeds? When creating him the first time was not impossible for Him, 
how can creating him the second time become impossible for Him? In 
this regard, it is also indicated that each person everyday observes in 
himself the phenomena of life, death, barzakh and being raised to life 
after death only if he reflects on these observations and does not let them 
go by without deliberation. 

— The faculties of intellect, understanding and knowledge the Almighty 
has blessed man with as well as with certain other innate abilities and 
skills show that man like other creatures of this world is not merely a 
creature of this world; he has a higher status. He has been entrusted with 
the freedom to exercise his will in a certain sphere of authority. It is 
because of this that the Almighty has bestowed on him the status of 
being his vicegerent. It is an essential requirement of this trust and 
vicegerency that he one day be brought forth before His Lord so that 
those who have fulfilled their obligations towards this trust and 
vicegerency receive its eternal reward and those who adopted a 
rebellious attitude after being blessed with this trust and vicegerency 
undergo its punishment. In other words, reward and punishment is an 
essential requirement of man being installed on the status of vicegerency. 
This argument is stated in the Qur’an also and Jesus (sws) too has 
delineated it in beautiful parables. 





21. And yourselves also. Do you not see? 
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— The third important reality which has been specially elaborated upon 
in Strah Qiyamah is that the Almighty has placed a reproaching soul in 
man which rebukes him whenever he commits an evil. An oath is sworn 
in that surah by the reproaching soul to bear witness to the reward and 
punishment: had not man’s Creator intended to reward piety and punish 
sin, why would He have placed this reproaching soul in a person which 
keeps pricking his conscience. Its existence is meant to place on a lesser 
scale the mechanism of accountability which will one day manifest itself 
for all mankind so that this keeps reminding a person that the God Who 
has created him is not unconcerned about the good and evil which 
emanates from him; on the contrary, He will reward and punish people 
for such acts. It is as if this miniature court of justice found in every 
human being is a reminder of that greater court of justice which will be 
set up on the Day of Judgement. For this very reason a human being is 
called a miniature world because in him is found a reflection of this 
whole world. 

In Sirah Qiyamah, it is stated that each person finds an evidence of 
reward and punishment in his own self even though he may invent many 
excuses for it: (\o-\t :Vo) op dias Bille ree Peele say & (in fact, he 
himself is a witness upon his own- Self hh however much he may pur up 
excuses, (75:14-15)). Similarly, it is also stated in that siirah: 4 27 je 
E pers kayi (Vo:0) (in fact, man wants to be mischievous before his 
[conscience], 75: 5)). The reason is the same as what I have indicated 
earlier: a miniature court of justice from God is present in a person’s 
conscience. For this reason, any person who commits a sin does so 
before this court and this is indeed open audaciousness on his part. 

Here it needs to be kept in consideration that a person’s reproaching 
soul will continue with its task of alerting him as long as a person does 
not kill it by defying its calls. I have delineated this practice of the 
Almighty at an appropriate place in this tafsir. 

Since a person’s soul is the closest to him, the words say that why is it 
that he is not being able to see such near at hand signs. Though the 
boundaries of the earth are beyond him and so are the heavens, is his 
soul also beyond his reach that he is unable to peep into it and observe its 
signs? 


22 Eo ee ee ee 
No attention is directed at the signs found in the sky: within it is their 





22. And there is in the heavens your sustenance also and that too about which 
you are being threatened with. 
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sustenance as well as the punishment they are being threatened with. By 
sustenance here is meant rain which becomes a source of sustenance. It 
is very common in Arabic to state the effect while referring to its cause. 
The words ó EON \43, as alluded to earlier, refer to the punishment with 
which people were threatened with if they denied the Prophet (sws). 
Examples of such a punishment are found in history, and some of them 
will be referred to further ahead in the surah. 

The implication of the verse is that every now and then the sky bears 
witness to reward and punishment. From it, the Almighty rains down 
their sustenance and from it He also unleashed His punishment for those 
who are rebellious and disobedient. He does not need to make any extra 
effort to shower His mercy nor any extra effort to let loose His torment. 
So if they are continuously witnessing this majesty and grandeur from 
Him, why do they think that it is not possible for Him to make the very 
source of life for them into a means of their destruction if He intends so. 
Moreover, after observing this majesty and grandeur of His, why do not 
they believe that He is unconcerned or unbiased about the good and evil 
which is taking place around them. The fact of the matter is that He will 
necessarily punish the evil-doers and reward the righteous. 


w 


Ber gibs iu Be IB oy a O58 


This verse refers to all the signs and an oath is sworn by the Lord of 
the sky and the earth on the fact that the Day of Judgement they are 
being reminded of and the consequences of the rejection of the Prophet 
(sws) they are being threatened with are certain to happen. It would not 
be difficult at all for God to do this. Just as it is very easy for a person to 
utter a word from his tongue, similarly, it is very for God to bring about 
all this. All He needs to do it is to say “let it be”. 

The antecedent of the pronoun in 45! is the complement of oath which 
was stated earlier viz: (1-0) als Sell óy ŠL ÓE (Sh. Since this has 
already been mentioned, a pronoun was enough to refer to it. 

At first, after referring to the signs found in the earth and the sky an 
oath is sworn by them and then the same is repeated by swearing by the 
Lord of the sky and the earth. It is evident from this style that just as a 
creation reflects the temperament of its creator, in a similar manner, the 
signs of the sky and the earth throw light on the attributes of God viz: He 
will reward and punish people. Had this not been the case, why would 
this become evident from the sky and the earth He has created? 





23. Thus, by the Lord of the heavens and the earth, this is certain to happen 
the way you speak. 
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The word > in ó b5 sl a J jh 54 5) refers to two meanings at the 
same time: firstly, reward and eee is a reality in which there is 
no element of any doubt; secondly, it is certain to happen and no one 
should regard it improbable as far as its happening is concerned. When 
the time of its advent arrives, the Almighty will unveil it in the blink of 
an eye. That it is a reality has become evident from the arguments stated 
above. Here its happening is explained through a parable: bringing it 
about is not the least of a bother for the Lord of the heavens and the 
earth. When He had no difficulty in creating them the first time why 
would it be difficult for Him to recreate people to hold them accountable 
for their deeds? Just as it is easy for a person to utter a word, in a similar 
way, it is easy for God to accomplish the greatest of tasks. He does not 
have to make preparations or arrange for the means to do a task. He does 
every task in the blink of an eye by merely uttering the word kun (be). 
This subject is discussed at various places in the Qur’an: 


(9) SKS so HB of I S sgil els CS 
When We intend to do a thing, We need only say: “Be,” and it is. 
(16:40) 


At another place, the words are: 


gk 53 5 h pte HH OIE lt & ty lS gle call E 

(AHA) E 825 TI ahs sigh at oo 
Has He who created the heavens and earth no power to create like 
them? Yes! He surely is. He is the all-knowing and the Creator of all. 
Such is the matter of His power that when He decides to undertake a 
task, He says: “Be,” and it is done. (36:80-81) 


At some places, it is also said that recreating this world is easier for 
God than creating it for the first time: 


avira ale SBI 585 Saad E SEVIS sal 35 
And He it is Who begins Creation; then He will do it again and this is 
even more easier for Him. (30:27) 


It should remain in consideration that this parable is merely meant to 
make us understand. For in reality, it is much easier for the Almighty to 
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create the whole universe than it is for us to even utter a word. We need 
a number of means and systems given to us by God to utter a word. On 
the contrary, God needs none of these. Similarly, at some places the 
words pad eS G (in the blink of an eye) are used in the Qur’an as in: ley 

S fih yı eri (and Our directive will be fulfilled in the 


(0° ot) pact os 


blink of an eye, (54: 50)). This too is a parable which informs us about 
His absolute authority. About such parables and similes, readers must 
always keep in mind what is mentioned in Sirah Al-i ‘Imran. 

Here an important point mentioned by my mentor Imam Hamid al-Din 
al-Farahi is worthy of consideration. While delineating the sequence and 
mutual relationship between the signs of the earth, sky and the world 
within man, he writes: 


The beautiful sequence found in this comprehensive discourse and 
the principle of “the nearest to the next nearest” found in it become 
very evident from the earlier discussion. However, a further 
deliberation will reveal another subtle point. 


In this Paragraph, first the earth is mentioned from the words 
EG U2 Yi 33 35 to 3 ECN \43. After that, man himself is referred to and 
then the sky. A little reflection shows that man lies between the earth 
and the sky and has two aspects: material and spiritual. From one of 
these, he is inclined towards the earth and from the other towards the 
sky. After that, the signs found in all three of them are alluded to. 
Then the words kes 5) er GJI 5535 (thus, by the Lord of the 





24. Reference is to the following verses: 


z 
rs 


LAs EQ LEXA 78 Ís Bes si sé ENT se GUS ale Js 
EEE es E eet, 2a) CS LES 8 295 3 
Vit) AIA SSI S sy 502 Aa a 


It is He who has revealed to you the Book. Some of its verses are muhkam 
— they are the foundation of the Book — and others mutashabih. Then those 
whose hearts are warped go after the mutashabih among them in order to 
create dissension and in order to know their reality even though no one 
except God knows their reality. And those who are well-grounded in 
knowledge say: “We believe in them: all this has come from our Lord.” 
And only men of understanding take heed from them. (3:7) 


25. Farahi, Majmii‘ah Tafasir, 119. 
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heavens and the earth, this is certain) unveil a comprehensive 
argument which is the real argument which substantiates man being 
raised up again and reward and punishment. This argument is then 
further strengthened by the parable of 6,45 i ls je (the way 
you speak) and this parable itself emanates from man who is a small 
world in himself and as such a mirror tọ all sky and the earth and this 
is if the earlier verse 6525 Sh awe 33 35 is referred to. 


Section III: Verses (24-46) 


In the succeeding verses, the Qur’an has presented historical evidence 
on the claims that are mentioned earlier. This is a very common stylistic 
feature of the Qur’an that besides drawing testimonies from the world 
found within man and from his intellect, it also presents testimonies from 
history. The purpose is to explain everything fully before the addressees, 
and if there is even a slight chance that hearts of people can be 
influenced, then they are given the opportunity to learn a lesson. 

A little deliberation on these incidents shows that there are three 
aspects which are kept in consideration in them: 

Firstly, winds and clouds had a special role in the destruction of 
nations mentioned here. View thus, these incidents are a substantiation of 
the oaths sworn above. 

Secondly, both aspects of the result are evident in these incidents: 
mercy as well as wrath. The same thing which at the behest of the 
Almighty became a means of protection for one nation became a means 
of punishment for another. 

Thirdly, God’s power is immense. However much a nation be powerful 
but when God intends to destroy it, He can do so in the blink of any eye. 

In the light of this background, readers may proceed to read the verses 
given below: 


Text and Translation 


Reena tees E E gual pig ub das al fa 
i wae 5588 (1) net Joe: egó ll J £153 (60) Gye 655 
a 

Je AS 1) (69) pat Jt EIG Gaig ESAS ga 


viei ‘ 
GLa! 
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Sarah Dhāriyā —O— 359, 
SEG (rt) Gb A U5 es ah rY) ob oé Hee Ue LW cry 
SK (FV) Grohe GA eats RE ga Sg USS (ro) Seed Ge Led SB o 
guia 65653 dii wags 35 ory AN Cll SH Gall ST GS 


8 E-t ge 


acl B ALE 83,685 iG (ra) ee es Jú; as S35 (YA) ones 
able Eii gest ye 555 U (ty) pail GN agile WLS Yale 35 by) ALE hs 
PA GENES OY) oe & ES of Js 55 33 CO ae IS thes Ý 
Spas E 5 NGS oe VEU GS (64) 3 285 itet gsi Ag 


EY iel ESS LSE 8) MS 2 oo 6585 (to) 

Has the tale of the honoured guests of Abraham reached you? When 
they came to him, they said: “Peace be on you!” “Peace be on you too,” 
he answered, [and thought] these folks seem to be strangers. He then 
hastened secretively to his family and brought for them some roasted 
meat of a fatted calf and placed it before them. Then he said: “Why are 
you people not eating?” So he felt a kind of fear from them. “Fear not,” 
said they to him and gave him glad tidings of a son blessed with 
knowledge. Then his wife, bewildered, came forward, smote her 
forehead, and cried: “Will now a barren old woman produce a child?” 
“Thus says your Lord,” they replied. He is All-Wise and All-Knowing. 
He asked: “O Messengers! What at present is your mission?” They 
replied: “We have been sent to a sinful people so that we may hurl upon 
them stones of clay, marked by your Lord for those who exceed the 
limits. Then We evacuated from therein all the believers and found there 
but one house of those who were Muslims, and We left in it a great sign 
for those who fear a grievous penalty. (24-37) 

And in the tale of Moses also is a sign when We sent him forth to 
Pharaoh with an authority manifest; so he turned his back in arrogance 
his might and cried: “He is a sorcerer or one possessed.” We then seized 
him and his forces, and threw them into the sea, and for this, he himself 
was worthy of blame. (38-40) 

And in the tale of the ‘Ad too there is a sign, when We unleashed on 
them a devastating dry wind; it reduced to powder everything over which 
it swept. (41-42) 

And in the tale of the Thamid also there is a lesson when it was said to 
them: “Enjoy yourselves for a while.” So they rebelliously defied the 
command of their Lord and they were struck by a thunder bolt whilst 
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they looked on. Then they were neither able to get up nor could they 
save themselves. (43-45) 

And before this, We seized the folks of Noah too. They were also a 
disobedient people. (46) 


Explanation 


KS TIA ell Ube Éo acf js 


Under an earlier verse: ó E35 G3 a: sy PEE) 33 35, I have indicated that 
mercy and torment both are in the authority of God. He can make a thing 
a mercy for whomsoever He intends and make the same thing a torment 
for whomsoever He intends. Rain falling from the heavens is a great 
mercy of the Almighty; however, whenever God wants, He can make it a 
punishment. 

To delineate this reality, in the succeeding verses, historical episodes 
are cited beginning with those of Abraham (sws) and Lot (sws). In them, 
before depicting the fate of the people of Lot (sws), it is shown that the 
very angels who brought God’s wrath on them had earlier gone to 
Abraham (sws) to give him glad tidings of a knowledgeable son. 

It is not necessary that the address Ai js be directed at the Prophet 
(sws); in fact, it is more probable that it be directed to the rejecters which 
are being conclusively conveyed the truth in this surah. When a group is 
addressed in the singular, the purpose, as has been explained at a number 
of places in this tafsir, is to focus the attention of each member of the 
group individually. The interrogative style adopted in itself shows that 
what is being said i is of importance; everyone should intently hear it out. 

The word eae is used for both singular and plural entities. Thus here 
it is qualified by the adjective Gus Sa This word refers to the hospitality, 

warmth and kindness shown by Abraham (sws) as well as the elaborate 
arrangements made by him in dealing with his guests. This attitude of 
Abraham (sws) bears witness to the fact that the decency and civility of 
the guests was reflected from their faces. It did not needed to be 
divulged. Thus, in spite of not knowing them, Abraham (sws) set about 
to welcome them in a befitting manner and with great urgency prepared 
what best he could have to serve them as a meal. However, when these 
very guests reached Lot (sws), his nation showed great indecency to 
them and in order to save their honour, Lot (sws) himself had to put his 
own honour at stake. At last, these guests had to unveil their reality 
before these wretched people and became instrumental in destroying the 





26. Has the tale of the honoured guests of Abraham reached you? 
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whole nation. 


Teo) óK 055 ALG JEAN 1 Nes ade 1,155 8) 

The implication of the verse is that these guests paid their salutations to 
Abraham (sws) the way righteous people do and Abraham (sws) too 
replied to them. These salutations to some extent dispelled them as 
strangers before Abraham (sws) and he was assured that they are decent 
and virtuous guests. However, the question of their identity, their origin 
and purpose of visit did arise in his mind, for to him they were complete 
strangers. 

The words ós ce 38 were uttered in his heart and not by his tongue. 
The reason that this question arose in his mind must have been that in the 
first place they were very few righteous people in that area and whoever 
such people were there were associated and linked closely to Abraham 
(sws). For this reason, he expressed wonder that in this age when decenct 
people are found few and far between, where did such civilized and 
upright people come from. 

It needs to be kept in consideration that just as the word Jó denotes 
what is said by the tongue, it also denotes what is said in the heart. 
Examples of this usage are found in classical Arabic poetry as well as in 
the Qur’an itself — some of which can be seen in the preceding sūrahs 
and some others in the succeeding ones. He responded to the salutations 
of the guests by the tongue; however, what is stated here in this part of 
the verse was said by him in his heart because this is something which is 
not appropriate for uttering by the tongue. 


BEY gue Joey led shal dle 

The word € means to do something secretively and furtively. As 
soon as Abraham (sws) saw his guests, he furtively crept to his house so 
that he could arrange something to eat for them. This was done furtively 
by him so that it would not be a burden on the guests. This is what hosts 
who are noble and generous do: they are hospitable to their guests such 
that the guests do not feel uncomfortable. 

The words (y. dJ sl&s refer to the fact that Abraham (sws) 
slaughtered a fat calf and presented its cooked meat for consumption 





27. When they came to him, they said: “Peace be on you!” “Peace be on you 
too,” he answered, [and thought] these folks seem to be strangers. 

28. He then hastened secretively to his family and brought for them some 
roasted meat of a fatted calf. 
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before his guests. The words c4 Je express the generosity of 
Abraham (sws): he slaughtered a whole calf for his guests. This does not 
necessarily imply that he presented all the meat before them. At times, a 
part is signified by stating the whole. Just as this style exists in every 
language, it also exists in Arabic. 


CV) 5 8 ‘i J mail) 45585 rage 


Certain words towards which concomitant factors point are suppressed 
in this sentence. The whole discourse is something to the effect: the 
guests were presented with a sumptuous meal; however, when he saw 
that the guests were not consuming it, he very affectionately asked them 
to eat it. At some other instances, the Qur’an has revealed this 
suppression. 


(GA) abt eG, 897855 GE Y JG das age 5551 

When the guests did not eat the meal presented to them, this naturally 
increased in the mind of Abraham (sws) the alien element he had initially 
felt from them. He felt fear in his heart. It is hinted in Surah Hud that this 
fear was caused because his ER had refrained from eating: sh KE 
Yan s mee Reals aes al | hei I meal (but when he saw their 
hands being withheld from food, he thought of them as strangers and was 
afraid of them in his heart, (11:70)). 

It seems as if Abraham (sws) was alarmed at this attitude from his 
guests that they were not human beings the way people have thought; 
they are in fact angels. It is commonly known that angels do not eat — 
something which could not have been unknown to as celebrated a 
prophet as Abraham (sws). It would also have been in his knowledge that 
when angels come, they have some important errand before them. 
Moreover, the moral anarchy of the people of Lot (sws) had reached its 
pinnacle in a nearby land as a result of which it was continuously under 
the threat of divine punishment. In these circumstances, it was not 
improbable at all that Abraham (sws) feared that their time had come. 
His hesitancy was detected by the angels and they assured him to remain 
calm and in order to comfort him further gave him glad tidings of a 
knowledgeable son. This was great news for it was not merely news of a 





29. And placed it before them. Then he said: “Why are you people not 
eating?” 

30. So he felt a kind of fear from them. “Fear not,” said they to him and gave 
him glad tidings of a son blessed with knowledge. 
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son; it was news of a knowledgeable son. Hidden in these words were 
the glad tidings that the son would be a prophet. After receiving this 
news, Abraham (sws) felt assured regarding his own self; however, he 
still had a question in mind as regards the campaign at hand of the 
angels. This he expressed later; details will shortly follow. 


N68) age f RE ES 63 ees ESK 875 g Sls edt 

The glad tidings mentioned above were given to Abraham in a loud 
voice; for this reason, his wife Sarah who was standing nearby was able 
to hear them. Who can imagine the amount of her happiness and 
amazement. Thus as she soon as heard them, she expressed wonder in a 
typical lady-like style by striking her forehead and said that she was a 
barren old lady and how could she give birth to a child in this age and 
situation. The extent of amazement, elation and further substantiation of 
these glad tidings reflected in each and every word of Sara sentence 
requires no explanation. 

The word 375 3 refers to the fact that she came forward i in a state of 
astonishment ‘aid wonder. There is an Arabic idiom aol l o which 
means that the horse raised his ears.” From this very idiom has sprung 
another idiom 37 3 which is used to express surprise and incredulity.” 

The words Hg oss refer to the fact that she struck her forehead. 
This is a very typical way adopted by women to express wonder. Their 
utter surprise is often shown by saying something while striking their 
forehead. In these two words, the Qur’an has portrayed her complete 
state of astonishment. 


Mrs) iail ASAI 58 25) a5 JE HIS 1 

The angels replied that she should rest assured for thus has his Lord 
bidden, and when He has bade something, it shall necessarily be 
fulfilled; neither her state of being a barren old lady will be any cause of 
hindrance nor her husband’s old age. God is all-knowing and all-wise. 
His knowledge and wisdom is all-embracing. All means have been 
created by Him and are subservient to Him; whenever He wants, He will 
use them for His purpose. 





31. Then his wife, bewildered, came forward, smote her forehead, and cried: 
“Will now a barren old woman produce a child?” 

32. Ibn Manzir, Lisän al-‘arab, vol. 4, 452. 

33. Ibid., vol. 4, 451. 

34. “Thus says your Lord,” they replied. He is All-Wise and All-Knowing. 
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o ae z 

E EAE 

When Abraham (sws) became assured about himself and also came to 
know that his guests were in fact angels, he inquired from them about 
their immediate assignment. He posed this question to them because, as 
indicated earlier, he was ware of the fact that when angels come in this 
manner, they have some big mission before them. If the issue was mere 
communication of glad tidings of a son, it would not have required this 
elaborate arrangement. The word 245 is used in Arabic only for some 
big and important matter. Since Abraham (sws) already had some fear 
regarding the people of Lot (sws), he wanted to find out if this was their 
mission. In particular, he was very concerned about what would happen 
to Lot (sws), his family and his companions. Thus, at another instance in 
the Qur’an, it is stated that when it became evident to Abraham (sws) 
that a decision had been made to punish the people of Lot (sws), he 
argued with God about the believers among them. God has praised this 
argument and has presented it as a testimony of the sympathy and 
concern found in him. 


rs) Gu 05s HOLS Hie 

The angels replied that they had been sent to nation of sinners. Here it 
seems that they did not name the people of Lot;, however, the words in 
Sirah Hūd are: (v::\\) b4 ex d! GL}! GY a Y JÚ (they said: “have no 
fear; we are sent forth to the people of Lot,” (11:70)). By reading both these 
verses together, one can conclude that the angels mentioned them both 
by their character and by their name. This was because it becomes 
evident to Abraham (sws) that the people of Lot (sws) had become 
worthy of punishment but the Qur’an, on account of eloquence, has 
suppressed their name and only referred to them as a nation of sinners. 
The reason is that it becomes evident that the punishment with which the 
nation of Lot (sws) faced was because of their own deeds. It needs to be 
kept in consideration that this is the central theme of the siirah as well. 


w 


rt) ó iil DS; Lee aSa (rT) owe o Hee pyle LW 


The angels express in these verses the purpose of their advent: to 
shower pebbles on these sinners. The preposition IS here is testimony to 





35. He asked: “O Messengers! What at present is your mission?” 

36. They replied: “We have been sent to a sinful people. 

37. So that we may hurl upon them stones of clay, marked by your Lord for 
those who exceed the limits. 
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the fact that such will be this onslaught that it wll completely rout them. 

The words cb 35> refer to the pebbles which become stones of 
mud. The Qur’an has also used the word how for it. Thus the words in 
Sirah Hid are: (AS:1\) 952222 jouw ye lee gle FAN (and We let loose 
upon it a shower of clay-stone, (11:82)). The word JS Swis actually an 
arabacized form of the Persian word pi. Here the words cyb Ri es 
explain their composition. 

The word par means “marked”. It is an accusative of state from . In 
other words, as per the scheme of God, these stones had been marked for 
the purpose of being used solely for the mischievous elements of the 
people of Lot (sws). Today wherever roads are built from pebbles, one can 
see the workmen stacking bricks and marking them which means that they 
belong to the state. In other words, no one should be misled by that fact 
that how can so many pebbles be arranged which destroy a whole nation. 
They have been piled up and also bear divinely marked signs showing that 
they have a specific purpose and that no other person should touch them. 
In Surah Hid, it is further pointed out: (A¥:\)) axe Ceo) EI Ce & ky (and 
these stones are not far off from these unjust people, (11:83)) This 
indicates the fact that from the very earth they roam about, in fact from 
below their very feet a divinely assigned wind will pick them up and 
shower them on these people. 

The word 53. refers to the miscreants among the nation of Lot 
(sws). The word 4\,4| means to exceed the bounds set by God. It has 
been used in the Qur’an for both small and big excesses. Here it refers to 
the indecent behaviour of the nation of Lot (sws) with which it was 
afflicted as a nation. A nation which openly and blatantly violates the 
bounds set by God faces any of the elements which have been put to 
their service by God; He unleashes these elements which then rout and 
ravage these people because of their rebelliousness. 


Creed Ge eed RE Gb Gigg ES (ro) Gehl Se Led OB G2 EL 
SOY) Geol SU)! SUH Spl ST Yd S555 (1) 

The conversation of the angels ended in the previous verse. From here 
God resumes His narration of the rest of the anecdote beginning with 


what He did with them after that: before sending punishment to them, He 
evacuated all the believers from it. The antecedent of the pronoun in ks 





38. Then We evacuated from therein all the believers and found there but one 
house of those who were Muslims, and We left in it a great sign for those who 
fear a grievous penalty. 
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is the land of the people of Lot. Since all these examples are being cited 
under (3 j EG ue si 33 35 the pronoun has come without an 
antecedent. Such an occurrence of a pronoun in the presence of some 
contextual indication is very common in Arabic. Several examples can 
be seen of this usage in previous sirahs. 

God has mentioned in these verses an established practice of His which 
has been referred to several times in this fafsir: when decisive 
punishment is meted out to a nation to which the truth has been 
conclusively been delivered by a messenger of God, those who have 
professed faith in the messenger before the advent of this punishment are 
saved. This established practice of God has been explained in the 
accounts of the messengers. About the people of Lot (sws), it is 
mentioned at one instance that he, his family and his followers were 
directed to leave the place destined for punishment before dawn, and 
leave it in a manner that mey should not even look back. 

The verse TRAT a GSS KE Ge 6s G$ refers to the fact that in that 
area except for one a there was no other house of Muslims. 
Obviously, this family belonged to Lot (sws) and in it too, as the Qur’an 
has specified, his wife had been isolated because all her sympathies 
instead of being with Lot (sws) were with his nation. 

By this special reference of the Qur’an to this lack of existence of 
believers among the nation of Lot (sws), it becomes evident that the 
Almighty does not send His decisive punishment on a nation unless the 
whole of a nation has become morally corrupt. Believers either become 
non-existent among it or are in such small numbers that they can be 
regarded as virtually non-existent. The argument of Abraham (sws) with 
God as recorded in the Qur’an also points to this and the attributes of 
mercy and justice of God also entail it. 

Here, a special aspect needs to be considered: the above verse mentions 
the word é$% (believers) and the current one mentions the word Gyles 
(Muslims). The reason for this is that the previous verse mentions the 
practice of God regarding salvation from divine punishment, and as per 
this practice, only true believers are protected from such punishment. In 
the verse under discussion, it is stated that except for one family there was 
no other Muslim family in that area. The word SARA used for this 
family has a lot of scope in it. It can cover the weak in faith and the strong 
in faith as well as the mature and the immature. So much so, in the 
apparent sense, even the wife of the Prophet Lot (sws) was included in it 
but was excluded from it when the final time arrived. 

The verse < Äi oil 8) 5 lh pel a Ke ES Eg 4 refers to the fact that the 
Almighty left an obvious and exemplary don i the city of the nation of 
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Lot (sws) for people who want to witness the signs of wrath of God in 
this earth and want to seek a lesson from it. Here readers may once again 
refresh the following earlier verse in their minds: (43 yal EG ee 25 33 35 
(©) (and in the earth and yourselves also are signs for those who have 
conviction, (20)). The verse under discussion presents a testimony of 
what is claimed in verse 20. I have already explained in the tafsir of 
Strah Hijr that Sodom and Gomorrah which were the settlements of the 
nation of Lot were situated on the route between Hijaz and Syria. Trade 
caravans of the Quraysh often passed on this route. The implication is 
that if even after witnessing these signs and remnants they are rejecting 
the warnings of the Prophet it only means that these people will profess 
faith when the promised calamity will waylay them. 

Here, a brief explanation of the nature of the pebble-hurling storm 
referred to in verse thirty three is in order. This will elucidate that the 
relationship between the oaths sworn at the beginning of the surah by 
dust-laden wind and by striped clouds and between this tale becomes 
evident. 

My mentor Imam Hamid al-Din Farahi has dealt in detail with the 
nature of this punishment in this tafsir of Surah Dhariyat. He himself has 
summed it up later as well in the following words: 


The Almighty unleashed a dust-laden storm on the people of Lot (sws) 
which finally took the shape of a stone hurling wind. This at first 
rained down pebbles and stones on them and later when the storm 
picked up, it destroyed all the houses. While referring to the people of 
Lot (sws), it is stated: (4:54) Gold ale lb ee OF eee (on some We 
sent down a violent stone- hurling wind, (29:40). At another instance 
the words used about them are: oF lee ole Epa (gu. alle hasd 
(Yt:\0) re (We razed their city to the ground and let loose a shower 
of clay-stones upon them, (15:74)). In other words, such was the 
nature of this strong wind that the houses and roofs were razed to 
ground and the pebbles and stones completely covered them. At 
another place, the words are: (0¢-0¥ :0¥) gis ls KEE S REFA 
(and overthrew the overthrown cities; thus there covered them that 
which did cover them, (53:53-54)).? 


In the end, after critiquing the statement of the Torah regarding the 
punishment meted out to the People of Lot (sws), he has summarized the 
whole discussion in the following words: 





39. Farahi, Majmi‘ah Tafasir, 129. 
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It is evident from this that the Almighty sent upon them the 
punishment of a stone-hurling windstorm which covered them as 
well as their dwellings. If the statement of the Torah in this regard is 
also accepted, then it will become further evident that besides this 
stone-hurling windstorm, they also faced the punishment of lightning 
and thunder.” 


In the light of these details, it can be seen that in the tale of Lot’s 
people both types of testimonies are present to which the oaths stated 
earlier in the surah allude; in other words, the effects of the dust-laden 
wind as well as the striped winter clouds both played their role. 

The incident of the people of Lot is also mentioned in Strah Hūd and 
Strah Hijr. For more details, they can be consulted. Inshallah every 
aspect shall become evident. 

(VA) case oal 53658 SI SELAH! 3] oH y2 35 

This verse is actually connected to the account of Abraham (sws). In 
other words, just as there are signs of God’s help and His justice and 
revenge in the account of Abraham (sws), these signs are also present in 
the account of Moses (sws). 

Research on the word 5UsL. has already been presented at an 
appropriate place in this rafsir. It is used in the meaning of “a clear 
sanction” as well as of “awe and respect”. Here, it is used in both these 
meanings. The signs shown by Moses (sws) were sanctioned by God; 
The Pharaoh merely because of his arrogance regarded them to be magic 
even though he knew that they were miracles from God. It is for this 
very reason that after witnessing them, the Pharaoh and his followers 
were so awe-inspired by Moses (sws) that in spite of their frenzy for 
revenge they, till the very end, did not dared to harm him. 


42 G s02 of s 2 Wee > Taer 

OT DANSES TE 

The word 5S) means “shoulder” and the letter > transforms the verb 
into a transitive one. When a person evades someone because of 
arrogance, he turns his face by jerking his shoulder. Thus this expression 
would mean that “he turned his face in arrogance”. This style is found in 





40. Ibid., 131. 

41. And in the tale of Moses also is a sign when We sent him forth to Pharaoh 
with an authority manifest. 

42. So he turned his back in arrogance and cried: “He is a sorcerer or one 
possessed.” 
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the Qur’an at various places. For example: 


Í 


Se cls gi aay E Ki Thy 
When We bestow favours on man, he starts to evade and turns his 
head in arrogance. (17:83) 


In Sirah Hajj, 22:9 this arrogant evasion is termed as: (A:ṣf¢) aibe GU 
(turn away in scorn, (22:9)). i 

The words oes a poser jú; indicate that at times, Moses (sws) was 
regarded as a magician and at times a madman: when they saw his 
miracles, they called him a magician and when they heard his calls to 
faith, they dubbed him a mad person for he was claiming himself to be a 
Messenger of a God he had never seen. 


Heee ahs 585 kl G BBI 03585 6G 

At that very time, God seized him and his armies and threw them in the 
sea. Armies are mentioned here to point to the reason of his arrogance. It 
was his reliance and trust on them that made him haughty. The details of 
the way in which the Pharaoh and his armies were drowned have already 
been mentioned in previous sūrahs. Here, in this verse, the way their fate 
is described shows that their status was no more than that of a handful of 
dust or ashes; so the Almighty got hold of it and strewed it in the sea. 
This is a portrayal of the extreme and boundless power of the Almighty 
that the greatest manifestation of arrogance of an arrogant person is no 
more than a handful of hay. 

The words ods 353 refer to the fact that the Pharaoh himself was to 
blame for this fate; no other person was responsible for it. The Almighty 
fully informed him of good and evil through His messenger but 
arrogance had got the better of his senses and intellect so much that he 
never got ready to reflect on this and he led his whole nation to ruin. 

Here, the details of destruction through drowning of the Pharaoh and 
his armies are not mentioned; however, it is evident from other verses of 
the Qur’an and from the Torah that it too was because of wind. My 
mentor, Imam Hamid al-Din Farahi after dwelling in detail on the whole 
incident has summarized the whole discussion in the following words: 


The strange manifestations of winds which came into play with 
regard to this incident to which the Qur’an has made a passing 





43. We then seized him and his forces, and threw them into the sea, and for 
this, he himself was worthy of blame. 
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reference is alluded to in the Torah in the following words: 


Then Moses stretched out his hand over the sea, and all that night the 
LORD drove the sea back with a strong east wind and turned it into 
dry land. The waters were divided. (Exodus 14:21) 


This eastern storm blew all night and ceased in the morning. Wind 
pressure forced water into Suez canal in the west leaving the eastern 
canal — the ‘Aqabah canal dry. When the storm ceased, water spread 
at its place and the army which was chasing Moses (sws) was 
drowned. This is indicated by the Qur’an as well. It is mentioned in 
Strah Dukhan: 


(S4- trier) ói Ad il ee as pie ES Md coke, LE 
And take with you My servants by night and be informed that shall 
be pursued. And leave still the sea. Indeed, they are an army to be 
drowned. (44:23-24) 


The word ,», means “still and calm” and obviously a sea can be calm 
when the wind becomes calm. In Sūrah Taha, the words are: 


(YA-YY ee $5 


Then We directed Moses saying: “Take with you My servants in the 
night and strike for them a dry path across the sea. Neither will you 
have fear of being overtaken nor any worry of drowning.” So the 
Pharaoh went in their pursuit with his armies, but covered them from 
the sea that which covered them. (20:77-78) 


In Exodus the song of the praise is recorded thus: 


But you blew with your breath, and the sea covered them. They sank 
like lead, in the mighty waters. (15:10) 


In Deuteronomy, the words are: 
what he did to the Egyptian army, to its horses and chariots, how he 


overwhelmed them with the waters of the Red Sea as they were 
pursuing you, and how the LORD brought lasting ruin on them. (11:4) 
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The summary of all these details is that the Almighty saved Moses 
(sws) by a strong wind and destroyed the Pharaoh and his armies 
through a soft wind; in other words, mercy and punishment of God 
both manifested themselves through the effects of the wind.“ 


The anecdote of Moses (sws) and the Pharaoh is a very prominent 
example of the reward and punishment to which the testimony of the 
winds was presented in the beginning of th the surah, It also is among the 
signs referred to by the verse: (6+) égi SKT UP >Si 33 35 (and in the earth 
and yourselves also are signs for those who have conviction, (20)). 


Barai ji eame si 3 35 

The fate of the people of ‘Ad is alluded to: for those who can seek a 
lesson, there is a lot that can be gauged from their account when the 
Almighty unleashed on them a barren wind. The expression 2.4sJ| E 
refers to a wind which produces no benefits neither rain nor any other. In 
Arabic, winds which produce rain are called aĝ (those which bear 
benefit), and those „which produce no benefit are called 4¢ (barren) as 
in: OVL) old atl 3 peje Kk, eee iba (So, over a few ill-omened 
days We let loose on them a howling gale, (41:16)). 


Beare os dE has Vy als 5 git ae 358 Ue 


This verse portrays the destruction caused by this wind. It crushed 
everything it passed by to bits. The word e; refers to decomposed 
pieces and fragments of bones, ropes and wood. Cold wind because of its 
low temperature and dryness strips things of their vigour, freshness and 
life. And if such a wind is strong also, then it crushes to bits and pieces 
crops, vegetation and all other life- forms. At another place in the Qur’an, 
these details are stated th thus: bh oe es ETE 5 ae uisi 6j 
(E= OL) pañ JF jui S ÉI (We let tac on them a stormy wind 
at a perpetual time of bad omen which plucked out people as if they were 
uprooted trunks of palm-trees, (54:19-20)). 


cl) 28586 2485 3h be 1388 Or) oe Epis od Js i 





44. Farahi, Majmii‘ah Tafasir, 131-132. 

45. And in the tale of the ‘Ad too there is a sign, when We unleashed on them 
a devastating dry wind; 

46. It reduced to powder everything over which it swept. 

















Surah Dhariyat 43 


Ft) ÉS a o2, 


After the ‘Ad, a reminder is sounded of the fate met by the Thamūd. i 
their account too, there is a lot from which people who want to seek a 
lesson can do so. The words (=> SS |p 5S i Aw 5} specifically refer to 
the time when their rebellious leader had hamstrung the she-camel and 
their prophet Salih had sounded a final warning to them that they now 
have very little time to enjoy the luxuries of life for their doom was at 
hand. What is stated here concisely in the words cx> = is elaborated 
upon in Strah Hid i in the following words: BNE 5, å \ ahs SUES Ving 5585 
(10:')) GSS 3 fe tay NS atl (yet they slew her; so he said: “you have 
but three days to your oe in your dwellings; this threat shall not prove 
false.” (11:65)). It is evident from this verse that even after the final 
warning when they had killed the she-camel, they were given a further 
respite of three days in which if they wanted, they could have repented 
and saved themselves from the torment. 

Consider next the verse: Ó ĖS aS ic LEI waist: aS pani of 15. The 
word i means “arrogance and disobedience”. When the preposition of 
is used after it, the meaning of evasion is also incorporated into it. The 
implication is that they did not care about this final respite and warning 
provided by God; instead they arrogantly evaded the directive of God; 
the result was that a shout of God caught hold of them whilst they 
helplessly looked on. 

The word 4icle means “a shout and scream” and refers to that 
punishment which came to them in lieu of (henr rebelliousness. In Sūrah 
Hud, the word used is rene which means “a shout”. The form in which 
this shout of God manifested itself for them shall be explained later. 

There are many things concealed in the words: 55 JÈS a f 

Firstly, this punishment came very openly; people T on seeing it and 
could do nothing to save themselves. 

Secondly, it came upon them all of a sudden after which they did not get 
a moment’s respite. At another place, the words used are: mele úi él 
A rot) Bil ents S&S fá 44 (We sent upon them a single e 
and they became like the trampled hedge of a sheep-fold builder, (54:31)). 

Thirdly, after seeing it, they were totally taken aback; they could not 
understand what to do. An explanation will be found in the next verse. 





47. And in the tale of the Thamūd also there is a lesson when it was said to 
them: “Enjoy yourselves for a while.” So they rebelliously defied the command 
of their Lord and they were struck by a thunder bolt whilst they looked on. 
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ito) gorah ISE Leg AS ye |, URL LS 

When they heard the thunderous shout they were awe- stricken and 
shocked. Their state is described thus in Sirah A‘raf: FESSA wants i 
(ANY) Gi « S JITE) i pools (thereupon the shudder seized them, and they 
were left lying facewards in their dwellings, (7:91)). 

The word ‘leu! means “to defend”: they were not able to defend 
themselves against the punishment of God. This word is commonly used 
in this meaning. A couplet of Imru’ al-Qays reads: 


viio gica 
(pass Vice édi 


(The dog inserted his nails in the thighs of that white antelope cow; 
then I said to him: O Wretch! Defend yourself now at least)” 


Here readers should pause and try to fully grasp the nature of the 
punishment faced by the ‘Ad and the Thamiid so that their relationship 
with the oaths mentioned at the beginning of the sirah is clear. 

In his tafsir of Strah Dhariyat, Imam Hamid al-Din Farahi has 
explained the nature of this punishment in the following words: 


Anyone who reflects on the details of the destruction of the people of 
‘Ad mentioned in the Qur’ān cannot escape noticing that the stormy 
wind which ravaged them was accompanied with the winter clouds 
which always appear with thunder and lightning. Wherever their 
destruction is discussed in the Qur’an, a mention of wind with clouds 
bereft of water and of thunder is also found. In Sirah Ahgaf, the 
words are: 


Bassi ob bs Se ines JG aaa juste Lyle HGR 
Sica Vc gug bet Fos Stal OE es Gy 9 


(Cot £1) Spe Sell 25a SF MIS 
And when they saw a cloud heading for their valleys, they said: 


“This is a cloud that will drench us.” In fact, this is what you have 
sought to hasten: a hurricane bringing a woeful scourge uprooting 





48. Then they were neither able to get up nor could they save themselves. 
49. Imru’ al-Qays, Diwan, 59. 
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everything at the bidding of its Lord. (46:24-25) 


Obviously, all these characteristics are of the winter wind and its 
clouds. At this time, the northern wind appears in the form of a 
boisterous cold wind. Such ominous circumstances as destruction 
and drought ensue everywhere. In Surah Qamar, there is a reference 
to this in the following words: we: ex blero k, me as 6j 
OA 20%) pecan (We let loose on them a stormy wind at a perpetual 
time of bad omen, (54:19)). Similarly, in Strah Hamim al-Sajdah, 
the words are: lid atl 3 \pepe lk, eee iba an i) (so We sent 
upon them a violent wind in days of bad omen, 41:16))”” 


After this, Imam Faraht has cited some parallels from classical Arabic 
poetry. He then says: 


When these winter winds blow, they bring with them red striped 
clouds, hail, lightning and thunder. Classical Arabic poetry contains 
all the details of this anecdote ... 


In Strah Hamim al-Sajdah, it is specified in the account of the 
people of ‘Ad that the lightning and thunder accompanied their 


punishment: (\¥ :£\) 3,255 sé ielo JM facta Si J 12521 we 
(If they turn away, then tell them: “I warn you of the punishment of 
thunder like the one that annihilated ‘Ad and Thamiid,” (41:12)). 


It is evident from these details that the Almighty sent on them the 
punishment of clouds, stormy wind and dreadful thunder; however, 
their real destruction took place because of the effects of the winds. If 
the way of adducing the cause from its effect is adopted, one can say 
that the Almighty sent striped clouds on the Thamtid which lodged 
within them horrible thunder and a deafening shout the way He sent 
clouds of thunder and lightning with the wind. Since the Thamūd 
were destroyed by sd‘iqgah ... hence only it was mentioned; clouds 
were not mentioned; however, their existence is a natural corollary. 
Similarly, in case of the ‘Ad, the wind was mentioned several times; 
however, clouds were mentioned at one instance only.”! 





50. Farahi, Majmi‘ah tafasir, 133. 
51. Ibid., 133-134. 
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Pan Gabel U SE 265) LS oe Gh es 

This verse is connected to the whole meaning which can be gauged 
from the anecdotes cited above: Just as God seized and destroyed other 
nations, He seized and destroyed before them all Noah’s people. There 
are several examples of connection and co-ordination on meaning. Many 
of them can be seen in earlier siirahs. 

Here at the end, the incident of Noah’s nation is briefly referred to. 
Though as per the historical sequence, it should have been mentioned 
first, however the Qur’an here has not adopted the historical sequence. It 
has directed the attention of the Quraysh to the events whose reports and 
remnants were found in their own country and to which an earlier verse 
has referred to. Because of this objective, it was necessary that the 
mention of the people of Lot (sws) and Pharaoh etc be made first. They 
were closer to them historically as well geographically. For this reason, 
they could influence the addressees much more. Then at the end, the 
earliest anecdote was also mentioned so that the whole history could be 
sketched before the addressees. 

A special aspect of reminding the Quraysh of Noah’s anecdote was that 
just as the effect of the winds sworn by at the beginning of the surah had 
the primary role in destroying the previous nations, similarly the people 
of Noah (sws) were also destroyed by God through the effects of the 
wind. My mentor Imam Hamid al-Din Farahi has discussed in detail in 
his exegesis of Sirah Dhariyat the nature of destruction met by the 
people of Noah (sws). I am reproducing here its essential parts: 


A deliberation on the details which are found in the Qur’an and the 
Torah regarding the destruction of the people of Noah (sws) shows 
that the primary reason for their destruction was the effects of the 
winds. It is mentioned in Sirah ‘Ankabit: 


z 


isk Ge GF Yi a i ys EG ons J) ES ia Ad, 
(NEA) alU 85 SU II 


And We sent forth Noah to his people, and he dwelt among them for 


a thousand years less fifty. Thus the flood seized them while they 
were sinners. (29:14) 


The word (tūfān: storm) is worthy of deliberation in particular. It 





52. And before this We seized the folks of Noah too. They were also a 
disobedient people. 
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literally means “to circulate and move in circles”. The Arabs would 
use it to refer to stormy winds which move while rotating very fast in 

. 53 
circles. 


After citing some examples from classical Arabic poetry in support of 
this meaning, Imam Farāhī says: 


There exist in other languages too similar words or words of similar 
meaning for such stormy winds. In Persian, it is called gardbdd. In 
English, the word cyclone is used for it. In Egyptian mythology, the 
god of wind was called typhoon. A special feature of this wind is that 
it causes heavy rains and sea water becomes turbulent. I myself have 
seen such a storm in Karachi. A storm emerged from the eastern side 
of the Indian ocean and passed on to the western side. It caused very 
heavy rains. Ships collided with the mountains. Great losses in life 
and wealth were witnessed. The circumstances which arose in the 
deluge of Noah (sws) as mentioned in the Qur’an and the Torah are 
very similar to this. In Sirah Qamar, the words are: 


55 sl Se ot Sali Be SSI Bd Ge ol LEN Ig! Ces 
(WSN) 30%) 5.28 


So We opened the gates of heaven with water pouring forth, and 
caused the earth to burst with gushing springs. The waters met at the 
point decreed. (54: 11-12) 


In the Torah, it is written 
In the six hundredth year of Noah's life, on the seventeenth day of the 
second month—on that day all the springs of the great deep burst 


forth, and the floodgates of the heavens were opened. (Genesis 7:11) 


In Surah Hud, the words are: 


(HN) JE 3 be GF SS 


And the ark moved on with them amid mountainous waves. (11:42) 


Mountainous waves result when storm winds are blowing.” 





53. Farahi, Majmi ‘ah Tafasir, 134. 
54. Ibid., 134-135. 
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At the end, Imam Faraht has summarized the discussion in the 
following words: 


It is evident from these details that a cyclonic storm was encountered 
by the People of Noah (sws). It caused heavy rain. Water from the 
nearby seas burst out of the shores and waves started rising from all 
sides. In this storm, Noah’s ark landed at the mount of Jūdī.” 


A Look at the Sequence of Events 


I have referred to the essential details of the underlying wisdom of the 
events which have been mentioned above under their relevant verses. My 
mentor Imām Farahī has devoted a whole section on this and related 
some very subtle points in it. I will cite the important parts of this section 
below. Imām Farahī says: 


One aspect of the anecdote of Abraham (sws) and Lot (sws) narrated 
here is very evident: the element of glad tidings and warning exists 
simultaneously. A little deliberation shows that the situation of the 
wind which is sworn by here was no different. At times, it is a boon 
and at times it is a bane. The comprehensive nature of the anecdote 
of Abraham (sws) required that it should occupy the beginning. 


After this, the anecdote of the people of Lot (sws) is related. The 
reason for this was that the Arabs would get the chance to pass by 
their overturned and ravaged cities and see their signs and remnants 
from their very eyes. Moreover, the initial oaths: Bis ok AA 
E- \355 SLAG (fierce winds that scatter dust, then lift a burden, 
(1-2)) bear more harmony with the incident of destruction of the 
People of Noah (sws). They were destroyed by tempestuous winds 
which covered them with sand and pebbles. Such was the quantity of 
this rubble that it totally concealed their cities. 


Furthermore, what is said in an earlier verse: (6+) G3 peal Et iy 33 
(and in the earth and yourselves also are signs for those who have 
conviction (20)), is substantiated by the anecdote of Noah’s people, as 
has been explained earlier. 





55. Ibid., 136. 
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After this, Moses’ anecdote is cited. This has been related in the 
Qur’an at many instances and has important lessons to be learnt 
from. It has a very clear affinity with the later oaths: eg DG SeSe 
(e-r) 154i CULLLIG (then lift a burden, then glide slowly, (3-4)). This 
has already been explained earlier. 


Another point which needs to be kept in consideration is that in 
anecdotes which begin with the name of the prophets the element of 
glad tidings is dominant. After that, in anecdotes which are related 
by the names of nations the element of warning and admonition is 
dominant. Amongst the nations, the ‘Ad and the Thamūd are 
specially mentioned. The reason for this is that the punishment which 
visited them came in the form of striped clouds (41 o káli 
(and striped winter clouds bear witness)). Reflection will show that 
the sequence which is found in the oaths is the same as the one found 
in that of the nations. In the mention of the ‘Ad and the Thamid, the 
‘Ad were mentioned first because not only were they historically 
earlier but also because of the fact that the punishment which came 
upon them was a result of the effects of winds and clouds. 


As far as the anecdote of Noah (sws) is concerned, it is an immortal 
sign from God of His mercy on all the nations and peoples. The 
following verse testifies to this reality: 


Lets AS Kas; ES 55 i G ass I 3 eu he sud gb ud 


OS) 214) 


And when the water exceeded the limits, it is We Who carried you 
upon the ark to make this incident a reminder for you and that 
retaining ears may hear and retain it. (69:11-12) 


This anecdote is an amalgam of the miracles found in the earth and 
the heavens, the winds and the clouds, the water and the ship. 
Because of this comprehensive nature, it occupies the status of an 
anecdote in which arguments drawn from the world within man and 
the one outside him are all amalgamated. Thus it was very apt with 
regard to the testimonies borne by the winds stated earlier and the 
signs found in the heavens and the earth and within man stated later 
that the anecdote of Noah (sws) be recounted and portray all these 
realities before the eye. 
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Moreover, the ‘Ad and the Thamiid were given the vicegerency of 
this earth after the people of Noah (sws). For this reason, it was very 
appropriate that with their mention, the people of Noah (sws) also be 
mentioned. Other examples of this also exist in the Qur’an: 


ave | ge =l JS o% as 39 Bl G5 S084 SN Ble Hat si; 
(0-0 oY) bi; 


And it is He who destroyed the ancient ‘Ad and the Thamud also, 
sparing no one, and before them the people of Noah also. (53:50-52) 


70m, 


Readers should pay special attention to the words: 43 A č. eo ES 


Since this anecdote is a famous and ancient one and common to all 
nations, a brief reference to it was enough; moreover, it was 
presented as the final anecdote. Furthermore, because of conciseness 
a mere change in style was enough to afford it the status of an 
independent and important tale. Thus the words TS 3 3 were not 
used as used earlier in sy 2 3 and ole @ 3. On the contrary, the 
words used are ts 6525 9 SO that this changed style of its own sounds 
the importance of this anecdote.”° 


Section IV: Verses (47-60) 


In the subsequent verses, the Almighty while drawing attention to His 
signs of power and providence has threatened people of reward and 
punishment. In this regard, a reminder is also sounded regarding the 
belief of monotheism so that it becomes evident on people that everyone 
will face the same one God; no other being will be able to save them 
from God’s grasp. In the end, an assurance is sounded to the Prophet 
(sws): the attitude his nation is adopting towards them in not new; the 
same attitude was adopted by every nation towards their respective 
messengers; so he should patiently continue with his task and ignore the 
miscreants; he should call those who pay heed; the Almighty will help 
him and his companions at every step; he does not need the help of any 
one other than God; those who are asking to hasten the advent of the 
punishment should be told to desist from this behaviour; when the time 
appointed for them expires only then will the punishment appear and it 
would indeed be very severe on them. 





56. Ibid., 137-138. 

















Stirah Dhariyat 


Text and Translation 
25 EN) iati gas BLES S55 aV) Soha Uy Ah OES LNs 


2 


Sit 3 AG 2a) 3) | ail J} 15a a) 633555 pea j 855 WE act E 
ge Geil SIG DIS ey bags 5.58 AE LE pene X a 
(OF) gét is cb bw ali en it Gl u MG Ý g oe 
a (°°) Ssaball £5 555 38 3% (0) gka sss pe J 
Se) Osta of 44165 355 oF oe SANG ey oiia 5) Bey rae 
SE ipi oF EES Lb y spill ó% (om) Ga sill 53 IS 38 aul 


Oó gl 2 nes oe lye Guild BS (0%) oaii 

And We built the heavens with power and indeed We are Mighty. And 
We have spread out the earth; so how excellently do We spread out! And 
We have created all things in pairs that you may receive a reminder; 
therefore, hasten to God. I am from Him an open warner for you. And set 
up no God besides Allah. I am from Him an open warner. (47-51) 

In a similar manner, whenever a messenger came to their ancestors 
they regarded him to be a sorcerer or one possessed. Have they made this 
will to one another. They are but a people rebellious. So turn away from 
them. You have no blame on you now. And keep on reminding because 
reminders benefit those who believe. (52-55) 

I have created the jinn and men only that they worship Me. I seek no 
sustenance from them, nor do I want that they should feed Me. Indeed, 
God is the Provider, the Mighty and the Powerful. (56-58) 

Thus for these wrongdoers, there is a time fixed like that of their 
companions before; so they should not ask to hasten it. For these 
disbelievers there is destruction on account of the day of theirs of which 
they are being warned. (59-60) 


Explanation 


TEV) Ósta Bly Sb BES e 
The common meaning of the word AJ is “the hand”; however, it also 


signifies power and might. The fact that it is not undefined is to magnify 
its importance. The word 6,2; signifies that that His dominion and 





57. And We built the heavens with power and indeed We are Mighty. 
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authority are very vast. The greatest of tasks is not beyond Him. 

While co-ordinating this verse to the ones above in which historical 
arguments are cited in favour of reward and punishment, God has 
directed attention to His power and might which every person can see by 
observing the vast expanse of sky and its majesty above him. The 
implication is that how can it be difficult for the God Who can bring into 
existence this strong and limitless sky to recreate mankind once it dies 
and becomes dust. At another place, the words used to convey this 
meaning are: (SV :Y4) G 4k ÍJI al ils Saf si (Is it more difficult to 
create you or the heavens? He made it. (79:27)) 

The words ó for ls are meant to dispel a misconception: it is not that 
after creating this vast expanse of the sky all His powers have been 
exhausted and He cannot do anything further; His power is expansive 
and ell-embracing; He can do whatever He intends to whenever He want 
to; nothing is beyond His control. At other instances, this topic is also 
referred to by saying that God created the heavens and the earth in six 
days and Hf was not a bit tired: a LES ey NG okái Gale Lal, 
(YA 20° oi gs Ee Leg ell 


(LA) ópia cas BLES S55 

After the heavens, attention is now directed at the earth that how nicely 
it has been spread out and how wonderfully well is God at this. A 
reflection on the earth will not only reveal the greatness and majesty of 
God but also His providence. As a result of this reflection, every sane 
person reaches the conclusion that the God Who has created this earth 
and provided in it various means and resources to nourish and nurture 
man has not done something without a purpose. It is against His mercy 
and providence to do something meaningless. It is an essential requisite 
of His mercy and providence that He bring a day in which every person 
is held accountable for the life he spent in this world — whether it was 
spent in the obedience of God or whether it was spent following one’s 
own whims. If a person spent his life in God’s obedience, he is worthy of 
being rewarded for his gratitude, and if he followed his own desires, he 
deserves to be punished for his rebelliousness. This topic is discussed in 
the Qur’an at various places in different styles. It shall be further 
explained in the tafsir of Strah Naba’. 

The expression ó dali ese is meant to point to the various 
manifestations of mercy and providence from which it is evident that the 
Creator of this world is not merely someone who possesses immense 





58. And We have spread out the earth; so how excellently do We spread out! 
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power but also just as His power is immense; similarly, there is no limit 
to His mercy, wisdom, sustenance and graciousness. All these attributes 
entail that He bring forth a day in which He administer justice between 
mankind and His complete justice and complete mercy manifest 
themselves on that day. If this does not happen, then His attributes of 
mercy and providence stand refuted whereas every nook and corner of 
this universe bears evidence to them. 


M88) S958 55 Zaks) 555 HALE scot Ko 


This verse directs our attention to another special aspect of this 
universe and this aspect too encompasses within it an argument for 
reward and punishment. 

An elucidation of this concise statement is that God has created 
everything in pairs in this universe. Thus the heavens and the earth have 
been mentioned earlier. Everything fulfils its purpose and meaning 
together with its counterpart. This on the one hand furnishes an argument 
in favour of monotheism: a wise and sagacious being has created this 
world; He is above and beyond this universe and controls everything and 
by creating harmony between its various components makes them a means 
of producing conducive results in subservience to His power and wisdom. 
On the other hand, this also furnishes an obvious argument in favour of the 
Hereafter. The reason is that when everything in this world exists in pairs 
and everything fulfils its objective with its counterpart, it is essential that 
this world also have a counterpart so that its deficiency be compensated by 
it. This counterpart is the Hereafter. After believing in the Hereafter, this 
world becomes purposeful and meaningful, and in the absence of this 
belief, this world becomes a meaningless and worthless thing. For this 
very reason, the Qur’an has asked all those who do not believer in the 
Hereafter whether they think that they have been created without a 
purpose and that they will not be returned to God. This argument has been 
elaborated upon at its appropriate place. Here the words ó, S55 3 anes are 
meant to direct attention to the reality that the existence of everything in 
this world in pairs serves as a reminder that this world also has a pair 
through which it reaches its culmination and that pair is the Hereafter. 


.z at 


J 3) atl J} 1538 
The implication is that when the Hereafter is sure to come, then this 


(0+) Gane $255 





59. And We have created all things in pairs that you may receive a reminder; 
60. Therefore, hasten to God. I am from Him an open warner for you. 
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necessitates that they desist showing animosity to the messenger of God 
and that they run towards God and prepare for the day when everyone 
will be held accountable for his deeds and when no one except God will 
be of any benefit to anyone. 

The words č Cas eE a ive) mean that the Prophet (sws) is an open 
warner from God so that before the advent of the Hereafter he is able to 
warn people of it and so that on that day no one will have the excuse that 
no warner came to inform them of it; as an open warner, he is warning 
them of the events and horrors of that day; the responsibility of the 
consequences now rests on them. 

The veiled reference found in the expression ew 425 has already been 
explained at an appropriate place in this tafsīr. The word 424 signifies the 
fact that the Prophet (sws) has specially been sent by God to warn his 
people. Some people have regarded 4s to be a preposition of 5. 
However, this opinion is against linguistic principles of Arabic as well as 
parallel verses of the Qur’an. 


Soy Sage 5285 AS Ea) ATG abl a 1 LF YG 

This is not a repetition of what was said previously; it unveils another 
reality: people should not remain in the misconception that when the 
Hereafter will come, their alleged deities and intercessors will save them 
from God’s grasp. They should not ruin their fate by relying on such 
imaginary supports. On that day, they will face God alone and all other 
supports will be of no use to them. The Prophet (sws) has also been 
entrusted with this mission from God that he explain to them fully that 
God has no partners. 

I have been explaining at various places in this tafsīr that in the first 
place the Idolaters would regard the Hereafter to be improbable and if at 
all they believed in it as a supposition they thought that their matter 
would be presented before their deities who through their influence 
would save them from the grasp of God. This notion had rendered the 
Day of Judgement to be absolutely ineffective in their eyes. To negate 
this false notion of theirs, the Qur’an always mentions the belief of 
monotheism with the Hereafter. Examples can be seen in the previous 
surahs. A similar warning is sounded here. 


009) O28 jos ie VI J, 





61. And set up no God besides Allah. I am from Him an open warner. 
62. In a similar manner, whenever a messenger came to their ancestors they 
regarded him to be a sorcerer or one possessed. 
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An assurance is sounded here to the Prophet (sws) that he should not 
show grief on their attitude. He is not the first to encounter this; previous 
nations too have adopted the same attitude with their respective 
messengers. 

The words ye si 5> signify the fact that when on their demand, 
their messengers showed them the signs of God, these people regarded 
them to be sorcerers, and when they were warned of the punishment of 
the Hereafter, they were regarded as men possessed. The words 5>U. and 

Oe are cited here as examples. The implication is that they invented 
one excuse or another to oppose their messengers. In a similar way, the 
miscreants of the Prophet’s nation too are fabricating stories to malign 
him. Miscreants have always behaved with the messengers of God in this 
world. It is not that the Prophet (sws) has been negligent of or lacking in 
his duties nor he is the only person who has faced this situation; so he 
should not lose heart; in fact, with perseverance, he should combat the 
circumstances he is facing the way previous messengers did so with 
resoluteness. 


Gon oF 


Cer seb 655 od Lae alg 


This is an expression of amazement at the similarity of attitude adopted 


by the miscreants: it is as if the miscreants of every nation have made a 
will to the ones who will come later that whenever a messenger comes to 
them they should behave similarly. Thus every coming generation very 
faithfully clung to this will made by its predecessors. 

The words OyElb rope 3 & unveil the actual reality: the real cause of 
this similarity in attitude is that these people [the Quraysh] also are 
rebellious like the rejecters of the messengers of the previous nations. 
This similarity in temperament is the real reason that they have stuck to 
their ill-ways like their predecessors and they will meet a similar fate. 


(0h) pga, Called gle Jes 


The Prophet (sws) is told to ignore these people who use every 
opportunity to show their animosity to him; he has discharged his 
responsibility as a messenger of warning them and communicating to 
them the truth; he will not be held accountable for it before God and will 
not be asked in this regard; in fact, they themselves are to blame and 
shall soon see the fate their attitude has led them to. 





63. Have they made this will to one another. They are but a people rebellious. 
64. So turn away from them. You have no blame on you now. 
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(00) Émail RES SISA OG 55% 

Though the Prophet (sws) should ignore the miscreants and the 
rebellious elements, he should continue to guide those who are ready to 
listen to him. The seekers of faith benefit from his reminders and 
instruction. It is evident from this that the directive of ignoring people 
relates to the rebellious leaders of the Quraysh who because of conceit 
were not prepared to listen to anything yet the Prophet (sws) was anxious 
that they embrace faith so that this could be instrumental in 
strengthening the new faith and pave the way for others to accept it. This 
expedience in itself was significant, and for this reason the Prophet (sws) 
wandered after them for a considerable period of time; however, when 
the truth had been conclusively conveyed to them, and it became evident 
that these rocks will not budge from their place the Almighty stopped 
him from wasting his time on them. 


@ (01) Opec Í N 24 ewe U3 
(oA) gil sil 93 GIS 58 UI ÓL (OV) opali 


After directing the Prophet (sws) to ignore the leaders of the Quraysh, 
two important realities are pointed out in these verses. 

Firstly, if God has created jinn and men, then it is not because of any 
need of His so that He should keep on pampering them in all 
circumstances; He has created them to reap blessings and high rank 
destined for them by Him by duly worshipping Him and being obedient 
to Him. For this very purpose, He sent His messengers so that people get 
to know the actual reality. However, the responsibility of the messengers 
is to only delineate the truth. He is not responsible that people also 
necessarily accept the truth presented by him. The messenger has 
fulfilled his obligation. If people are not accepting his calls, they are only 
taking themselves closer to doom and are not in any way harming God 
and His messenger so that their pleasure should be won at every cost. 

In other words, this verse states the reason on account of which the 
Prophet (sws) was directed in the previous verse to ignore the leaders of 
the Quraysh: without these arrogant people none of God’s tasks will suffer 
so that he should be so anxious and over-concerned to go after them. 

Secondly, the provisions needed to call people to the religion of God 





65. And keep on reminding because reminders benefit those who believe. 

66. I have created the jinn and men only that they worship Me. I seek no 
sustenance from them, nor do I want that they should feed Me. Indeed, God is 
the Provider, the Mighty and the Powerful. 
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are found with the call: those who are the proponents of this call should 
trust God only; they should fully keep in consideration the fact that God 
has created them to worship Him and to be obedient to Him. This is the 
purpose they were created for and this should be their aim in life which 
must be fulfilled at all costs. They can sacrifice everything for this but 
cannot sacrifice it for anything. If they fear that for this crime of theirs, 
their enemies will financially rout them even then they should stick to 
their stance and rest assured that if they will not deviate from their 
purpose of life the Almighty, against the wishes of their enemies, will 
provide for them from where neither they nor their enemies can ever 
think of. It is God alone Who provides and nourishes all and His 
schemes are very well-grounded. The power of the greatest enemies 
cannot overcome His power. 

This, in other words, is an assurance sounded to the Prophet (sws) and 
his companions in the times when the disbelievers were planning to 
dislodge them from Makkah and impose a financial embargo on them; 
the Prophet (sws) and his companions are told that they should adhere to 
their purpose of serving and worshipping the one and only God — the 
purpose for which God has created them. The true provider and sustainer 
is God. He shall provide for them in a manner they cannot even think of. 
The obligation of the human beings is to serve and worship their Lord. 
Providing for them is the responsibility of God, and in no way is He 
lacking to fulfil them. This subject is specially found in the Qur’an at 
instances where the Prophet (sws) is directed to ignore the affluent 
among the Quraysh and persevere on his stance. Some examples of such 
verses are given below: 


a oajet Z122 ox of Zo ot ox Fie te 0 te A T aro nat 
ga 2455 32 63, GIS V gle sho; A i, 


(AYE) 


Enjoin prayer on your people and be diligent in its observance. We 
demand of you no provision: We shall Ourself provide for you and 
final success is for the pious. (20:132) 


At another instance, the words are: 


z 
£ 


Ay as o o jn o Of o 0% Qjo o s02 Z j0 zeb- ye 
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(AAIN0) Éa pod 
Do not look at what We have given some groups of the disbelievers 
nor grieve at their state of affairs and bend you arms of affection on 
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the faithful. (15:88) 


After understanding the context and background of these verses, let us 
take a look at their components. 

The word ssl is used in its broad sense in “ʻi ENI a4 Cals ey 
8) yaa: ie worshipping God and obeying His directives. The purpose is to 
bring forth the real objective of life so that each person knows the 
objective he must live and die for. It should remain clear that worshipping 
God is required not because He is in need of worship; on the contrary, the 
Qur’an has specified at a number of place that man himself is in need of it 
because the stairway to their own elevation is this worship. If they deviate 
from it, their status is not more than that of animals; in fact, they become 
even worse. Here the jinn and men are mentioned as creations of equal 
status because God has blessed both of them to exercise their free will 
and both are equally accountable before God and will deserve the same 
reward and rank if they duly worship . Him. 7 

The words Opaal; ol Syl G3 CS) es pase Syl Ú explain the fact that the 
Almighty has not created man and jinn to fulfill any of His needs so that 
without them some of His tasks would not be achieved. He has neither 
imposed on them the responsibility of providing for His creatures nor is 
He Himself in need of being provided for so that He want Himself to be 
fed by them; on the contrary, He Himself is responsible for providing and 
sustaining them. It needs to be kept in consideration that the status of a 
person who makes the effort to provide for himself and his family is no 
more than that of a means. It is only God who causes his efforts to bear 
fruit. Without God’s blessings, all of his works is bound tọ. end pe in vain, 
The Qur’an thus says: (1%-1¥ :03) óS {2 al 2 4 96535 5 abil oe ae Aisi 
(have you reflected on what you sow? Is it you who nourish it or We? 
(56:63-64)). 

The words Opal ol Xb y Ú; are a refutation of a false notion of 
polytheist nations whereby they thought their deities consume and relish 
the animal sacrifice presented to them. 

The words óil FA Be SNS ga aul ól imply that difficult circumstance 
should not lead a person to any doubt regarding the providence and 
sustenance of God. It is God Who in reality provides all and He is 
mighty and powerful. Adverse circumstances and resistance from people 
cannot defeat His schemes. e 

Imam Farāhī has explained the expression ġgál z501 p in the following 
words: 


Since there is a stoppage (waqf) at the word cys its declension is not 
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known and when this is so no question arises about any difference in 
its recital. However, the question about its declension does arise? 
Some regard it to be declined in the genitive and thus an attribute of 
the word po The word refers to the strand of a rope and in Arabic the 
word yx is a very common word to signify the strength of a rope. A 
question does arise here: the word 33 is feminine and the word ¿á is 
masculine. The answer to this question is that the word (x is of the 
category of jẹ which in Arabic is used both for masculine and 


feminine genders. Thus, for example, the Qur’an says: al CR; ól 
(03:Y) A Gi h (God’s mercy is close to the righteous, (7:56)). 


Some other „people regard it to be declined in the nominative 
qualifying al 3; however, nowhere else in the Qur’an has the word 
Cys ever been used as an attribute of God. Thus it is essential that its 
subject (fa‘il) be regarded to be suppressed ie 45,3 o4. In this way, 
this difference will only be of declensions; there will be no essential 
difference in meaning.” 


coa) o ptis SG ipi v5 JE USS GE 5, s) SE 

The word —,35 denotes a filled bucket. It is not used for any empty 
bucket. The meaning of this word was elevated to denote “share”. 

A couplet of Abū Zu’ayd reads:® 


CRANRA 
os koia K 


(I swear by your life that there is no escape from death; it has a share 
in the sons of every father) 


In this verse, the word opo refers to the period of life allotted to the 
disbelievers. The words pate opal refer to the leaders of the Quraysh 
whose attitude is being discussed here. In other words, just as the 
Almighty gave respite to their earlier compatriots (reference is to the ‘Ad 
and the Thamid etc) so that they could do what they wanted to and 
complete their term, in a similar manner, God has also granted the 





67. Farahi, Majmi ‘ah Tafasir, 148-149. 

68. Thus for these wrongdoers, there is a time fixed like that of their 
companions before; so they should not ask to hasten it. 

69. Ibn Manzur, Lisan al-‘arab, vol. 1, 392. 
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Quraysh a time of respite so that the truth from God is conclusively 
conveyed to them. This period has to end some time and the fate with 
which they are being threatened with is bound to come before them. So 
they should not hasten to call for the punishment they are being 
threatened with thinking that this period is unlimited. This ee is 
discussed in the Qur’an at many places. Thus for example: p 5 o 

Jeya w oe bié o 3058 a J CIN i ES S G ok Deaf A eh 
(°A:\A) (your Lord is forgiving and merciful; had it eae His way to 
punish them immediately for their sins, he would have instantly sent 
punishment to them; but He has set for them a predestined day from 
which they cannot find any refuge, (18:58)). 


ery éit gii |e oo aS Guill [555 

The words EN AS 32 are general, they signify the disbelievers of the 
Quraysh who while regarding the warnings of the Prophet (sws) to be 
mere bluff were demanding the punishment merely to pester the Prophet 
(sws); they were asking him to bring it about if it was to come for they 
would not believe in it without seeing it. The verse tells them not to hasten 
that day. That day will be very severe. No one will be able to give refuge 
to them because of that day from the eternal ruin they will face on it. 

With the blessing of God, this brings me to the end of this sirah’s 
tafsir. é Ef 4) 22-6 (so gratitude be to Him for this). 


Rahmanabad 
18" April 1977 AD 
28" Rabi‘ al-Thani 1397 AH 





70. For these disbelievers there is destruction on account of the day of theirs 
of which they are being warned. 











